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FOREWORD 


For the first time in the history of PCC, the General Secretaries of PCC member churches and councils were directly 
nvolved in producting a long term plan of activities for PCC's development within the next five years. The plan has new 
visions, aims and objectives and modern methods of approach, and it also requires total commitment, dedication and full 
responsibility. 

One fo the most significant and encouraging contributions made by the Pacific Church Leaders in their Honiara meeting, 
31 May 3 June, 1988, was the renewal of the commitments of the Pacific Churches to ecumenism and the whole mission 
of God. 

The Pacific Church Leadrs during this meeting were greatly priveleged and honoured by the presence of the WCC 
General Secretary, Rev. Dr. Emilio Castro who shared with us his views and rich expericence of ecumenism from global 
perspective. His first visit to the Pacific was indeed a blessing to us all. 

This report reflects great hopes, best wishes and blessing of our Church Leaders on the work of PCC/WCC and local 
churches as a whole. It also presents recommendations for further promotion of unity and solidarity among the peoples 
of the Pacific. 

Let me express sincere thanks on behalf of PCC staff for all the preparation and contributions made, expecially by the 
Solomon Islands Christian Association and the Churches in Honiara. St. Paul, in his letter to the Corinthians stated, 
".nothing you do for the Lord is ever wasted....” 


May God bless us all. 




Sione K F Motu'ahala 
PCC General Secretary 
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Pacific Church Leaders’ Meeting Report 


Christian Concern for People - Politics, Economics & Social Development 


Honiara - Solomon Islands 
31 May - 3 June 1988 

Participants 

American Samoa 

Rev. Faatauvaa Tapuai 
Rev. Enoka Alesan 
Rev. Elder Panama Mutu 
Mrs Meafou Faavae 
Mrs Saolotoga Leiuli 
Mrs Luisa Ofisa 

Fiji 

Rev Josateki Koroi 
Rev Apimeleki Qilio 
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Rev Tom Toakai 

New Caledonia 

Rev Sailali Passa 

Papua New Guinea 

Captain Tau Pala 
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President, American Samoa Council of Churches 
Congregational Christian Church/Am. Samoa 
Congregational Christian Church/Am. Samoa 
Congregational Christian Church/Am. Samoa 
Congregational Christian Church/Am. Samoa 
Congregational Christian Church/Am. Samoa 


President, Methodist Church in Fiji 
Secretary, Diocese of Polynesia, Fiji 
Methodist Church in Fiji 
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President, Evangelical Church in New Caledonia 
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Rarongo Theological College, Rabaul, PNG 


United Church of Christ in Ponape 


Archbishop of Honiara, Chairman SICA, Honiara 
United Church, Munda Region, Solomon Islands 
Archbishop of Melanesia 
Solomon Islands Christian Association, Honiara 
Box 19, Honiara 

Bishop of Ysabel Church of Melanesia 
President, Seventh Day Adventist Church, Honiara 
South Seas Evangelical Church, Honiara 


President, Evangelical Church in Fr.Polynesia 
Evangelical Church in French Polynesia 
Evangelical Church in French Polynesia 
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Tonga 


Bishop Fine Halapua 
Bishop Patelisio Finau 
Rev Dr ‘A. Sione Havea 
Rev Simote Vea 
Rev Lopeti Taufa 
Miss Ma’ata Havea 

Tuvalu 

Rev Telii Samuelu 

Vanuatu 

Rev Pakoa Maraki 
Rev Allen Nafuki 

Western Samoa 

Rev Sione Tamalii 

PCC Secretariat Staff 

Mr Sione Motu’ahala 
Mr Tulanga Manuella 
Rev Vasi Gadiki 
Rev Akuila Yabaki 
Mrs Yvette Temauri 
Mr John Powell 
Mrs Davila Walker 


Anglican Church in Tonga 
Bishop of Tonga 

President, Free Wesleyan Church of Tonga 
Free Wesleyan Church of Tonga 
Free Wesleyan Church of Tonga 
Free Wesleyan Church of Tonga 


President, Tuvalu Church 


Presbyterian Church in Vanuatu 
Vanuatu Christian Council 


President, Methodist Church in Samoa 


General Secretary 

Finance Secretary 

Secretary - Mission and Unity Desk 

Secretary - Justice, Peace and Development Desk 

Secretary - Women’s Desk 

Secretary - Youth Desk 

Private Secretary 


World Council of Churches - Guests 


Rev Emilio Castro WCC General Secretary 

Rev Phillipe Fanchette Secretary for Adult Basic Education 

Mrs Lorine Tevi Moderator - Pacific Task Force 

Monday 30 May 1988 
Opening Service 

The opening service for the PCC Church Leaders’ Meeting in Honiara was held at the Holy Cross Roman Catholic Church 
at 7:30 pm. 

The main speakers for the evening were the Honourable Prime Minister of the Solomon Islands who gave the opening 
address; the Chairman of the PCC Executive Committee, Bishop Leslie Boseto who introduced the work of PCC; the 
Chairman of the Solomon Islands Christian Association (SICA) who welcomed the church leaders and the delegates 
thanking them for their presence and that SICA looked forward to the next two weeks of sharing both with PCC and WCC, 
and lastly the Archbishop Amos Waiaru (Archbishop of the Church of Melanesia) who delivered the theme of the 
conference. 

The full texts of the Prime Minister’s, Bishop Boseto’s and Archbishop Wairu’s speeches are at the end of this report 
as Appendices A, B, C respectively. 

The church leaders and other delegates who were present were introduced by name by the Secretary of SICA’s working 
committee, Rev Philemon Riti. 

Light refreshments and supper were served at the Holy Cross Hall. 
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Tuesday 31 May 1988 


Delegates came together at the Solomon Islands Broadcasting Commission Building as the Venue for the PCC Church 
Leaders Meeting. 

Devotion - was led by the General Secretary of PCC, Mr Sione Motu’ahala basing it on the Gospel of St John Chapter 
17:21 on our Lord’s prayer for his disciples that they should be One just as He and His Father were One, so that the world 
might believe that God had sent His Son. 

Election of office bearers: 


The following were nominated: 


Moderator: 

Secretary: 

Drafting Committee: 
Steering Committee: 


Ratu Emosi Vuakatagane, Methodist Church in Fiji 
Rev. Pakoa Maraki, Presbyterian Church, Vanuatu 

Ratu Emosi Vuakatagane, Rev Pakoa Maraki, Mr John Powell, Rev A Yabaki, 
Mr Motu’ahala and Rev Philemon Riti 

Archbishop Adrian Smith, Chairman SICA, Bishop Leslie Boseto, 

Mr Motu’ahala, Rev. Apimeleki Qilio. 


Time Table - amendments: Because of delayed plane schedules, the time table was amended to suit the arrival 

times of resource persons. 


Reflection on questionnaire - The meeting agreed to spend the rest of the morning listening to church leaders respond 
to the questionnares sent to them as part of discussions for this Honiara meeting. 

Reflection on questionnaire 


The morning and afternoon were spent in listening to church leaders as they responded to the questionnaire which was 
forwarded to them after the PCC Executive Committee meeting in American S amoa in March of this year. The questions 
were as follows: 


How involved is your Church in national development policies in politics, economics and social development? 

How gospel-oriented are the policies of your country in relation to politics, economics and social development? 

What Christian elements can you identify in the development policies ofyour country? 

To what extent are the policies helping the people, (especially the unfortunates, the unemployed, etc.?) 

How would you as a church leader like to see the policies changed to realize justice is done, and what would 
you do about it? 

What actually have the churches done in influencing the national development policies? 

The following is a summary of the church leaders’ reflections on the above questions: 

Deliberations indicated that the Pacific churches participated intensively in national development policies in politics, 
economics and social development. 

The churches play an important role in politics where national policies affected the people (especially church 
adherents) and basic Christian principles and teachings. 


Significantly, throughout the ages, the Pacific churches have had developed relationships with their respective national 
governments in matters of common concern - politics, economics and social development. This could be seen in the 
area of education, health programmes and community development projects. 

It was felt that due to the defects of the capitalistic and social system of government, a search for a new alternative society 
and the ways to achieve that, based on a communal system was essential for the Pacific region. 

Questions were raised about the existing political structures and systems which hindered people from achieving the issues 
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of justice, and therefore there is a need to think and re-think ways which will enable people to participate. 

Value, Culture and the Economy 

A cotribution by Rev Philipe Fanchette, Secretary for Adult Basic Education in the World Council of Churches appear 
in Appendix D at the end of this report. 

Wednesday 1 June 1988 

First Session 

Spent on Bible Study led by Bishop Leslie Boseto - the full text appears in Appendix E - Blow the Trumpet Throughout 
the Pacific - at the end of the report. 

Second Session 

Churches, Ecumenical Bodies and Other Faiths 

Rev Akuila Yabaki, PCC Secretary for Justice, Peace and Development, presented this paper in relation to the Church 
Leaders’ Conference theme: Christian Concern for People - Politics, Economics and Social Development. 

After discussions, the meeting agreed to include in the paper: Dialogue with other Faiths and Ideologies in Relation 
to Theological Training and its Implications to Situations in the Pacific. 

The full text of Rev Yabaki’s paper appears in Appendix E at the end of this report. 

Third Session 

Resource Sharing in the Pacific 

Rev Vasi Gadiki, PCC Secretary for Mission and Unity Programmes, presented a full written report on the above with 
particular reference to page 2, showing the aims and objectives of resource sharing, and espacially those on pages 7-11 
which he proposed to bring before this meeting. 

Of special mention is the Role of the Pacific Advisory Group (PAG) and Reflections on Resource Sharing appearing 
in Appendix 9.1 of his report which has been published as a book. 

Pacific Advisory Group 

Church leaders discussed the clarification of the role of PAG, its origins, its history and especially its relationship with 
PCC member-churches, and councils. 

PAG is a sub-committee of WCC’s CICARWS ( Commission on Interchurch Aid Refugee and World Service of the 
World Council of Churches). 

All decisions made by PAG on any projects are always final. 

As the role of PAG is in the process of being reviewed so as to include the Larnaca and El Escorial statements, the 
church leaders trust that some of our concerns about the relationship/role of PAG/PCC will be favorably considered. 
Mission and Unity Desk - Data Resource Bank within PCC 

The meeting dwelt on the possibilty of the MU Desk in PCC becoming a Data Resource Bank in which could be stored 
the various needs of the Pacific churches. The Desk is then to try to and develop the concept of the Pacific way and seeing 
how unity can emerge from the churches as a community of sharing, through the coordination of the Mission and Unity 
Desk. 

Rev Gadiki’s recommendations on resource sharing did not seem to appear workable when considered by the meeting, 
and he was requested to re-formulate fresh workable recommendations to submit before this meeting closed. 

The full text of Rev Gadiki’s Report on Resource Sharing in the Pacific has been published in book form and is available 
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from the PCC office. 


Fourth Session 

An Understanding of Youth in the Pacfic 

Mr John Powell, Secretary PCC Youth Desk presented his report on the above, with particular emphasis on two essential 
questions, the Youth of the Pacific felt should be addressed to this Leaders’ meeting for discussion. The two questions: 

1. Has the Church been able to develop and explore in depth, ways of understanding Youth, and the pressures 
they face growing up in the rapid changing societies of their countries in the Pacific Region today? 

2. What are the views of the Christian Church in the Pacific in respect to finding ways of solving practical 
problems faced by the lives of young people? 

The report on Youth in the Pacific were received, discussed and tabled 

The meeting RESOLVED that this report be circulated to PCC member-churches and council for study, with 
the inclusion of two more questions, viz 

(1) What are the expectations of Member-Churches/Councils in relation to the Pacific Youth Desk? 

(2) What are the expectations of the Youth in relation to the establishment of the PCC Youth Desk? 

Comments from Member-Churches/Councils to be sent to PCC Youth Desk not later than 15 October 1988 . 

Full report on APPENDIX G at end of this Report. 

THURSDAY - 2 JUNE, 1988 
First Session 

Bible Study - led by Rev. Hugh Blessing Boe (Principal, Church in Melanesia’s Theological College in Honiara). 

Full test of Rev Boe’s Bible Study “Christian Concern for People in the Role of Politics” appear on APPENDIX H at 
end of this Report. 

Second Session 

Meeting heard, corrected and approved the DRAFT HIGHLIGHTS WEDNESDAY’S PROCEEDINGS. 

The ROLE OF PAG and RECOMMENDATION S prepared byRevVasi Gadiki on Resource S haring re PAG, were heard 
and fully discussed, and tabled, viz: 

RESOURCE SHARING: 

Report on the Consultation on Resource Sharing held at Tubusereia village in Papua New Guinea from 21-27 May 1988, 
had produced a statement for implementation by PCC within the Pacific Region. The Document included the following: 

(a) Biblical Basis for Resource Sharing 

(b) Resources in the Pacific 

(c) Method of Sharing Resources 

(d) Time of Sharing in the Pacific 

The Leaders made the following recommendations to be considered by the PCC Executive Committee: 

1. Resources in the Pacific: ThatPCC in consultation with member-churches/councils, to identify the resources 
which may be shared in the Region; 

2. Method of Sharing Resources: That PCC Executive define or clarify the points outlined for clear 
understanding by Mcmbcr-Churchcs/Council for their participation in the Sharing of Resources, to foster 
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growth of the Churches in the Pacific 

3 . Role of PAG in the Pacific: We have come to understand that PAG is a WCC/CICARWS Project Screening 

Committee in the Pacific. However, the funding of such projects for member-Churches of PCC, Churches 
and other organisations in the Region, come from funding agencies in the North through WCC for projects 
approved. We express our deepest appreciation and gratitude to World Council of Churhes, for the creation 
of such an avenue to provide assistance to the people of God in the Pacific Region. We as participants of this 
Church Leaders meeting in Honiara, wish to request the PAG Reviewing Committee, to consider the follo¬ 
wing proposals in the reviewing of policies functions of PAG: 

a) That PCC be granted as much responsibility in the screening of the projects recommended by the Churches in 
the Pacific; 

b) That PCC be allowed the freedom to relate direcdy with funding agencies to accumulate funds, to fund some 
of the projects approved; 

c) That PCC be given the responsibility of nominating 80% of the members of PAG; 

d) That the members of PAG serve a term of 3 years, and if re-elected to serve a further two years only; 

e) That the responsibility of screening contain categories of projects be left to National Councils of Churches, and/ 
or PCC; 

f) That PCC be responsible for the appointment of project screening committee; 

g) That the PCC be responsible for the funding of recommended projects from the Churches and organisations. 

THIRD SESSION 

PRESENTATION - GENERAL SECRETARY, PCC 

The General Secretary of PCC, Mr Sione Motu’ahala drew Church Leaders’ attention to the following: 

i) PACIFIC CONSULTANT TO WCC PACIFIC DESK - This position was urgently required to be filled by 
1st September 1988, and Church Leaders’ assistance was sought to recommend aspiring candidates from their Churches. 

ii) PROTESTANT CHURCHES IN GERMANY FOR SERVICE OVERSEAS 

Description of the above organisation who do not provide financial aid but provide personnels in any field. 
(See APPENDIX I 

iii) CHRISTIAN AID - advising Pacific and other bodies the review of their policies. 

CHURCH LEADERS to please react to the four options under No. 6 of Christian Aid Paper with par¬ 
ticular reference to D re Pacific Advisory Group. 

CHURCH LEADERS MEETING RESOLVED that No. 6 be relayed to Christian Aid as being the 
recommendation of this meeting vis: 

“Increase the status of the Pacific by allocating more funds and more time to the region, and promote 
Pacific Issues through various media.” (Please See APPENDIX J) 

iv) WHO News Bullettin - ‘WHO KILLED AFRICA’ 

AND 

v) INTRODUCTORY PAPER- PCC 5 YEAR PLAN 1989-1993 with particular mention of Page 7, re 
Member-Churches/Councils Contribution of 2% as opposed to the 98 contribution from overseas. (Please see 
APPENDIX K) 

Re the above No. (v). Leaders meeting RESOLVED that a sub-committee comprising of Bishop Finau 
(Convenor), Mr J Powell, Mr T Manuella, Captain T Pala, Mr J Doom, Sister Frances and Mr Motu’ahala 
make recommenadations to this meeting for consideration. 
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AFTERNOON SESSION 


CHRISTIAN CONCERN FOR PEOPLE; POLITICS, ECONOMICS AND SOCIAL DEVELOPMENT - 
KEYNOTE ADDRESS 

The Key Note address on the Church Leaders’ Conference theme was delivered by the Deputy Chairman of PCC 
Executive Committee, Bishop Patelisio Finau. 

The venue was moved to Holy Cross Church Hall to enable the public to listen and also participate at the end of the address 
with their questions and comments. 

The hall was full and the Key Note Address certainly sparked a lot of comments and questions from the floor as they 
gave their views and comments to Bishop Finau’s inspiring address. 

The full text of the Key Note Address appear on APPENDIX L at the end of this Report. 

FIFTH SESSION 

Back at the Conference Venue, Solomon Islands Broadcasting Commission Hall, the meeting heard reflections from 
Pasteur S Passa, President, Eglise Evanglique of New Caledonia on the KANAKS latest struggles for Independence. 

After New Caledonia, the meeting heard from Pasteur Ihorai Jacques, President, Evangelical Church in French Polynesia, 
reporting on the Role of their Church in French colonial situation. 

The third day of the meeting concluded with viewing of a Video Cassette on the effects of Bomb Testing in Mururoa. 

FRIDAY - 3 JUNE, 1988 
FIRST SESSION 

Bible Study led by Archbishop Adrian Smith, Archibishop in Honiara and President, SICA. 

A brief resume on the Archbishop’s notes are in APPENDIX M at the end of this Report. 

SECOND SESSION 

Rev . Dr. Emilio Castro, Secretary-General, World Council of Churches - “Christian Concern For People: 
Politics, Economics and Social Development” 

Rev Dr Castro addressed Church Leaders this morning on the Conference theme. 

He began with a theological spiritual foundation for the word ‘Concern’ then gave illustration on how that concern, love 
and responsibilities for the whole of society are being expressed in different Biblical paradigmas, in differenct moments 
in the history of the Church, and using illustrations of similar situations in the world today. 

He referred to models of Christian commitments using Moses, Joshua, the early New Testament Church as minority 
churches (powerless), Majority (powerful) Churches. 

Dr Castro’s full address appear on APPENDIX N at the end of this Report, 
once againTHIRD SESSION 

WCC - WOMEN’S DECADE, CHURCHES IN SOLIDARITY WITH WOMEN. 

Mrs Yvette Temauri, Secretary PCC Women’s Programmes, presented the WCC’s Women’s Decade - Churches in 
Solidarity with Women 1988-1998, highlighting Sexism, Class, Rejection, Marginalisation, Oppression for some 
women, and the need for the Pacific Churches to be committed to the elimination of these discriminations against women. 

This Church Leaders meeting in Honiara recognize and support the Women’s Decade Plans. 

FOURTH SESSION 
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WCC Secretary-General, Rev Dr Emilio Castro 

Dr Castro shared four main points with the Church Leaders meeting this afternoon and they were: 

i) World Evanglism in Texas:to be held in June 1989. The Pacific Region will have a total number of 22 
delegates (Australia and New Zealand included), with the stipulation that 50% be women and 15% Youth 
(which can include women youth). 

ii) Resource Sharing: Dr Castro said there are regional groups linked to WCC who screen projects to help in 
SHARING RESOURCES with Churches of the area, and these meet once a year to analyse projects that 
come from the churches, and to approve those that morally represent the common convictions, and try to raise 
funds for those projects. 

In some parts of the world this regional group is a committe of the regional organisation. In other parts (my part 
of the world) they go to the extreme. The regional organisation does not wish to have anything to do with dis¬ 
tribution of funds. They think in giving to some and not to others, they risk losing friends, also that for those 
who receive funds they will never know whether they are joining the Conference out of a sincere ecumenical 
conviction or for the funds. However most of the regions have a balanced understanding that we share in 
the process of appointing that group, that we agree on the expertise that are needed but without having institu 
tional legal relations. It will be up to you to make proposals on how you wish to enter into this process of 
facilitating these exchange of Resources among the Church. 

One dimension to this that needs to be taken into consideration for the future is that we should not only be 
RECEIVER countries. For far too long we have been led to believe that the people in the North are supposed 
to be GIVERS, and we tend to forget that we too are also able to GIVE to others, and that it is a privilege to 
give and to share. If you have people, you have offering, if you have offering, you have money. For example, 
here you need only $2 to get One American dollar, so that a good crowd in a public stadium can raise a lot of 
money for the churches in Haiti or Malawi who are in despair and confronting situation that are really on the 
poverty line. 

We need to really understand RESOURCE SHARING as a privilege, and put on the table ALL that we have, 
including our needs, and so learn altogether to grow into the Family of God. 

iii) Pacific Consultant to the WCC Pacific Desk: This has already been mentioned earlier to the meeting 

by your General Secretary, that WCC is now able to appoint someone to help out with the Pacific Task Force 
but in a much wider capacity than at present. 

iv) 1991 WCC General Assembly in Canberra, Australia: Delegates from other regions will have the oppor¬ 
tunity to visit the Pacific and dialogue with you on a familiarisation visit. There will be programmes for 
accredited visitors to the Assembly to allow wider participation. You will have a chance to again voice your 
issues and request solidarity with the world Church. The Assembly will be asking Churches to look to the 
coming Century. 

Hopefully the Central Committee of WCC will approve the theme of the Assembly to centre on the Person and 
Action of the Holy Spirit. We need to investigate what God is trying to say to the Churches today through 
the Guidance and Leading of the Holy Spirit. 

We need to investigate what God is trying to say to the Churches today through the Guidance and Leading of 
the Holy Spirit. We need to realise that our struggles are not against flesh and blood, but against principali¬ 
ties, enemies of God, and we need spiritual resources to confront these situations. 

We will be especially be thinking of the Holy Spirit also in terms that He will lead us into all Truth, to help 
us to understand, that we need to grow together in love, and in living with other religions. What will be the 
theological value in God’s eyes, and looking to the Spirit to help thus to have the criteria of our relationship with 
religions of other faiths. 

(End of Dr Castro’s Session) 
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FIFTH SESSION 


New Caledonia Draft Recommendation: was presented by the President of the Evangelical Church of New 
Caledonia, Pasteur Sailali Passa, on the Kanaks struggles for Independence. 

A sub-committee of three comprising of Pasteur Passa, Bishop Finau and Rev Y abaki to work on a statement concerning 
the Kanaks situation as coming from this meeting, were requested to produce the same before this meeting closed. 

SIXTH SESSION 

Sub Committee Proposals Re Contribution, PCC Member-Churches/Councils 

Bishop Finau, Convenor of the above sub-committee introduced the proposals and said that for PCC’s 1988 annual 
budget, 98 per cent of the funding had come from overseas, and only two per cent from the local churches. 

He added that PCC is now twenty seven years old, and it takes time to come of age it takes time for us to own PCC as 
ours, and we have seen it develop. For example, the PCC five Year Plan is the result of the hard work of the General 
Secretaries of all different member-churches/councils. Out of the twenty five members, twenty two general secretaries 
were in Tonga to prepare the five-Year Plan. And again this Church Leaders meeting in Honiara - this is a real sign of 
our coming together and realising our responsibility for PCC, and that we want it to work. 

Perhaps we are at different stages in our ecumenism and hopefully most of us are now convinced that working for 
Christian Unity or Ecumenical work is not an option but a “must”. It is a dcmand'of our commitment in discipleship in 
Jesus Christ, our fidelity to His command, so we may say, we want to be responsible for PCC, for its working. 

The sub-committee felt that in the past, we have funded two per cent now we really like to see that for 1989 we can 
contribute five per cent, and that will mean contributing $40,000 out of the total $800,000 budget (for 1989). 

There are three proposals and hopefully you will accept one of them. One is based on the present system of small churches, 
large churches, medium churches and councils. 

The other alternative is restructuring the membership according to large councils, small councils and churches who are 
directly members of PCC in their own right, and churches who are members of both PCC and National Councils of 
Churhces. 

The Church Leaders discussed the three proposals and RESOLVED to recommend PROPOSAL No. 3 as being the more 
appropriate of the three, to the Executive Committee of PCC for approval. 

Please see APPENDIX O for the Sub-Committee’s proposed structure of Contribution by Member-Churches and 
councils. 


SATURDAY 4 JUNE 1988 

FIRST SESSION - led by the Women and Mrs Yvette Temauri. 

SECOND SESSION: reviewing of yesterday’s main discussions which included: 

L Statement Re New Caledonia Situation: This was read to the Church Leaders, and approved. Please refer 
to APPENDIX P at the end of this report. 

2. PCC Member-Churches Council Contribution 

The meeting had approved that Proposal No.3 put forward by the sub-committe to be recommended to PCC 
Executives as the most appropriate method of contributing. This would work out at each member per head 
giving 2 cents, towards the amount of $40,000 which is an increase from two per cent to five per cent out of 
the total 1989 Budget of $800,000. 

3. WCC Women’s Decade - Churches in Solidarity with Women 

That this Church Leaders meeting in Honiara give recognition and support to the launching of the Decade under 
the PCC Women’s Programmes. 
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4. PCC 5 Year Plan Budget: 

Beginning 1989-1993, to be commended to the PCC Executive Committe for approval and implementation. 

THIRD AND FINAL SESSION 

Farewell & Appreciation: were expressed by the Church Leaders of the Solomon Islands in selecting Honiara to be 
the venue of PCC Leaders Meeting. It has given them deeper understanding and insight into the role that PCC is playing 
for the Churches in the Pacific. 

VOTE OF THANKS 

Bishop Finau on behalf of Pacific Conference of Churches extended deep appreciation to SICA Chairman, Archbishop 
Adrian Smith, and Secreatary, Rev. Philemon Riti for their hard work in rounding members of the SICA families to make 
this week-long meeting successful. 

To the Church Leaders for their presence and participation during the meeting without which the meeting would not 
take place. 

To the World Council of Churches for its backing and support in every way, and to one and all who have worked silently 
behind scenes and contributing to the success of the fellowship and getting to know one another better during the week. 

Thanks and Glory be to God. 


10 



APPENDIX A 


PRIME MINISTER’S SPEECH AT THE OPENING SERVICE OF THE PACIFIC COUNCIL OF 
CHURCHES LEADERS’ MEETING, 30th May 1988 


Distinguished Church Leaders; 

Distinguished Guests 
Ladies and Gentlemen. 

This is an unique occasion and I am indeed pleased to have been invited to speak to you this evening. 

First, I wish to extend the greetings of the government and people of Solomon Islands to all participants at this meeting, 
whether you have come from near or far. Your presence is very much welcomed in this Christian country. As you 
deliberate on matters of importance which will affect people, I trust that the good influence which you obviously have, 
will enhance peace, community harmony and a good firm commitment to the edification of the nations of the South 
Pacific. 

The strong sense of church unity which you bring to this meeting is indeed a sign of the times and which if harnessed 
in a proper way can bring great temporal and spiritual blessings to our peoples. It was only a few decades ago that a 
conference of this kind, between various Christian denominations, could not be conducted in this manner. The gulf 
between the individual churches was wide even for discussing matters of common concern. Today, however, this gulf 
is apparently narrowing through a fresh enlightened perception of the Christian’s responsibility towards man and his 
answerability to God. 

But what can churches worshipping together, speaking with one voice and acting in one accord do in a modernising 
secular society? 

I believe there is quite a lot they can do. For like the author and finisher of the faith, their concern must be to provide 
adequately for man’s spiritual, physical, intellectual and social needs. And in all these there must be a balanced 
approach. The church that only prays and forgets the social and economic needs of man will try in vain to fulfill its 
mission. 

Nevertheless, in unity the churches have an excellent opportunity to approach development in a balanced way. They 
can provide the necessary infrastructure, facilities and assistance that will help not only their adherents but also the wider 
community. By combining and managing their resources wisely, the churches can bring about real development. 

By working together the Churches can also show the way in the development of the kinds of projects that will generate 
fair and equitable distribution of benefits, and which will cause minimum disruptions to the lives of people as 
development proceeds. I note with great satisfaction that many churches in the Pacific today are encouraging this kind 
of development in conjunction with their governments, and they have achieved commendable results. The most notable 
of these have been in education, health, communication and transportation. In the Solomons, the government has always 
been supportive of the churches that contribute substantially to nation-building. 

Governments, on the other hand, are temporal institutions and so their approach to development may not be driven by 
the same motives as those that move the churches. Governments are not necessarily upholders of ethics or morals in 
what they do, although in a Christian state, ethical considerations in development cannot be ignored. Yet, in the process 
of modernization it is not in the interest of government to see that the zeal of the churches to preach, heal, educate and 
uplift man is weakened by their over-dependence on secualr authorities for assistance. In many instances, as has 
happened in the past, churches can be uniquely independent, within the bounds of law, in the kinds of developments they 
pursue, and not be entangled with the rigmaroles of politics. They can be fine examples of what they preach on what is 
generally known as the “social gospel”. 

With regard to the subject of Christian concern for people, the churches, like governments, must, in my view, examine 
themselves to see if their contributions to political, economic and social developments have been adequate. Have the 
churches tapped the various resources at their disposal? Have they rallied the support of their adherents to work towards 
the achievement of a better standard of living? Have they decided what kinds of social and economic programmes they 
must embark upon to bring about abundant life? If not, then this meeting is indeed a good occasion for you to discuss 
and plan what must be done to help meet the social and economic needs of man in soc iety. For charity must begin at home. 
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From general observations, however, there appears to be one or two matters that need mentioning. First, many churches 
in the Pacific own land or have easy access to it. In Solomon Islands, our churches have fixed-term estates that would 
seem to require immediate development. While some churches do have plans to put such land to good use, which this 
is encouraging, others are perhaps still working on theirs. Labour supply is also readily available to the churhes, although 
capital is often difficult to obtain. But given the strong foundation of the churches in the people, a sure basis for social 
and economic development is there. 

Second, the churches have sound organisational structures through which socio-economic programmes can be carried 
out. It seems to me, however, that some churches appear unable to attract national workers of the calibre that can use 
such structures to help manage social and economic developments. While there may be good reason for this, the type 
of remuneration and conditions of service offered by the churches are perhaps not as attractive as those offered by other 
organisations, including the government. Therefore, some devoted followers of the churches may have decided to work 
elsewhere because of the lack of financial rewards and advancement within the church organisations. 

Last but not least, churches are partners of the government in development. In politics as in social and economic matters, 
the paramount concern of the government is to provide the necessary lawful security for people and organisations to 
live,work and enjoy the benefits of their labour. 

By the same token the churches are concerned with the quality and integrity of human behaviour in the improvement of 
one’s life and the life of others. Therefore, together church and state can in fact mould a community that is devoted to 
the total development of man. 

I wish to emphasize, however, that the cooperation between church and state must not be seen as more important than 
the relationships that government has with other entities. For the state exists not only for Christians but also for everyone 
who has the right to live and go about his business within its boundaries. The state whose mouth-piece is the government 
must therefore be seen as dealing fairly with all citizens and organisations within its jurisdiction. In my view, the churches 
too must have the same attitude and worldview towards society and must therefore stand ready to help believers and non¬ 
believers alike. 

Obviously in this meeting you will discuss plans and projects which will cater for this kind of consideration, which is 
the essence of the master’s attitude. 

It is my fervent hope that you will have a fruitful meeting from which actions will flow for the improvement of the general 
welfare of our peoples. And we shall be taking a close interest in what you come up with, as we may be required to assist 
when needed. 

May I conclude with a few humble words of reminder and encouragement. Here below, we are all exiles and wanderers; 
our true citizenship, which is limitless, is in heaven, in eternity, in God. If worldly hopes have bitterly deluded us, 
remember that hope in God never fails or deceives. We must make one resolve, not to allow ourselves to be induced either 
by our sad lot or by the malice of men to waver in our allegiance to Christ. 

For prosperity and adversity are part and parcel of man’s earthly existence; but what is of utmost importance is the use 
that is made of what is called prosperity or adversity. This is our common objective; both the church and the state. 

Welcome to Solomon Islands, and I hope the atmosphere and the weather would provide suitable assistance to fruitful 
discussions. 

Thank you very much and may God bless you all. 
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APPENDIX B 


WHAT IS THE ROLE OF THE PACFIC CONFERENCE OF CHURCHES IN THE PACIFIC? 

- Bishop Leslie Boseto 

Introduction 

Brother and sisters in Christ, I was asked by the Organisng Committee of this meeting to share some responses to the 
above question namely- “What is the role of the Pacific Conference of Churches in the Pacific?” This is a very important 
question not only to know what PCC tries to do at present, but we who make up PCC should together share our 
experiences and visions of what we expect PCC to do. 

Firstly, I shall give straight forward answers to the question from Constitution point of view, and then certain statements 
from the Aims of PCC be raised for our close examination, followed by a brief information of the PCC Programmes, 
PCC member bodies, and then to conclude with Hinderences to Ecumenical Movements. 

1. Why Pacific Conferences of Churches? 

The answer to this question can be given from the Preamble of the Constitution. The Preamble says: “Believing 
that the puipose of God for churches in the Pacific is a common obedience to Him for the doing of His will in 
the world, the Pacific Conference of Churches is constituted as an organ of cooperation among the churches in 
the Pacific within the framework of the wider Ecumenical Movement”. 

2. What is PCC? 

The Basis of PCC says: “The Pacific Conference of Churches is a fellowship of churches which confess the 
Lord Jesus Christ as God and Saviour according to the scriptures and therefore seek to fulfil together their 
common calling to the Glory of the One God, Father, Son and Holy Spirit.” 

3. What are the aims of PCC? 

3.1 To promote a spirit of ecumenism among the churches in the Pacific. 

3.2 To help member churches to evaluate their work in mission, and help to plan together so that whenever 
possible their resources in people and money can be used in joint action for mission. 

3.3 To help create a greater awareness of issues of justice, peace and human development facing the 
people and nations of the region and the world. 

3.4 To facilitate mutual consultation on issues affecting church relationships and other subjects of 
common concern among the churches. 

3.5 To promote the participation of the Paciic churches in the wider ecumenical movement. 

3.6 to be a means whereby the churches of the Pacific can help each other and help churches and 
other organisations in other parts of the world in time of natural disaster and special needs or to secure 
help from the churches in other parts of the world in time of similar natural disaster or need. 

3.7 To undertake such cooperative activities, on behalf of member churches, as the Assembly may from 
time to time approve. 

4. Interpretation of the aims 

The above aims of the Pacific Conference of Churches need clear explanation or interpretation. Probably 
we do not have the interpretations or meanings of some of the aims. Hence I want to simply put here-under some 
of the stated aims which I see are very important. To me points 3.1 to 3.5 above, need a follow-up explana 
tion and I will try to begin to do this briefly for each of them. 
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4.1 


To promote ecumenism 


Before one is asked to participate in promoting something, he/she must have a clear goal for that some 
thing. Therefore a question that must be raised here is: “What is ecumenism that we must promote?” 

The word “ecumenism” is derived from the Greek word, “OIKOUMENE”, meaning the whole inha¬ 
bited earth - (Oikus-house). The world is God’s house. It is God who is the Lord of this whole house. 
Ps. 24:1: The world and all that is in it, belongs to the Lord, the earth and all who live on it are his”. 

In the church circle we use the word “ecumenism” in relation to churches coming together to discuss 
and study issues concerning faith and mission of the church and to speak together in solidarity with 
the oppressed, voice less, exploited, powerless, the alienated, the marginalised etc., for the sake of 
Christ’s love in action in each concrete situation. 

Ecumenism as it was interpreted by Dr. W.A. Vissert Hooft (the first General Secretary of WCC) 
and communicated to us in the so-called third world from the Western world has two following 

aspects.”.First, the Study of Faith, Order, Life and Work of the Churches as they are and of their 

relations with each other; 

Second* the Study of the Nature of the Unity and Universality of the Church and of the Ways and 
Means through which Churches may arrive at a fuller manifestation of that Unity and Universality”. 

The documents about Baptism, Eucharist, and Ministry (BEM), Common Witness, Confessing one 
Faith, etchave been produced through hard thinking, regular consultations, drafting and re-drafting 
theological statements and so forth of so many theologians and church leaders. These documents will 
continue to be studied for further comments. We thank God for what the Western Churches’ theo¬ 
logians have done for us so far. But it is my strong conviction and discovery that God as the Crea¬ 
tor and Spirit re-creates and freely touches every person who believes in each place beyond and out 
side a theological statement! 

It is both the Will and Gift of God to bring together and to unite his people for the sake of his mission 
in each place and each nation. Therefore, the goal for our Ecumenism is to let God’s Holy Spirit bring 
all his people in each place to be obedient to our Lord Jesus’ prayer in John 17:20-23. I pray not only 
for them, but also for those who believe in me because of their message. I pray that they may all be 
one. Father!. May they be in us, just as you are in me, and I am in you. May they be one, so that the 
world will believe that you sent me. I gave them the same glory you gave me, so that they may be 
one, just as you and I are one. I in them and you in me, so that they may be completely one, in order 
that the world may know that you sent me and that you love them as you love me. Ecumenism, that 
is bringing all things under the Lordship of Christ must be rooted and incarnated within each local 
context. The place for discovering God’s Will for his KINGDOM COME is from where he is at work 
in the context of every nation of the Pacific. Ecumenism must help churches be confessing commu¬ 
nity not just to preserve churches’ confessions! 

4.2 Sharing Resourses in and for Mission 

If our goal for Ecumenism is to focus on our practical witnessing of the visible presence of God’s King 
dom in each place and nation, then our sharing of resources must be shared for the sake of justice, 
peace and participation of all our people in each given nation or locality. 

Our goal for sharing resource must not just end on a project of a “Joint Action for Mission”. It must 
move beyond programme for mission to the deeper level of Koinomia (fellowship of people not just 
fellowship of churches). We must be open and ready to accept persons in Christ’s mission from 
other churches. We must encourage churches who have more financial resources to share more than 
others without denominational strings. Sharing resources in Mission and for Mission goes beyond just 
sharing material and human resources. It is sharing the whole of life. In II Cor. 8:7 St. Paul says: “You 
are so rich in all you have; in faith, speech and knowledge, in your eagerness tohelp, and in your love 
for us. And so we want you to be generous also in this service of love”. 

4.3 Awareness Building 

This must be the key area of Pacific Conference of Churches in its effort. This can be done through 
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Conferences, Consultations, Workshops, Seminars, etc. PCC must do this by identifying and invi¬ 
ting resource people to participate in awareness building. 

This educational awareness must deal with the questiong of justice, peace, stewardship of creation, 
participation in development, evangelism in Pacific context, theology of communalism and cosmos, 
role of Christians in and from the Pacific to the Western churches, the impact of trans-national 
cooperations, tourism, development and roles of women and youth etc. 

Pacific Conference of Churches must play a role of co-ordinating and encourage and give support 
to national level of consultations, conferences etc., on issues which confronting life of the people of 
the Pacific today. 

4.4 Relationships of Churches 

Pacific Conference of Churches continue to encourage Christian churches in each nation of the Pacific 
Region to become members of national council or association of churches. Our churches in the Pacific 
have been and are caught up with old and new traditions from outside of the Region. Within the family 
of Christian churches, we have individual families such as: Orthodox family, RomanCatholic family, 
Protestant family conservative groups, liberal groups etc. But if we, in the Pacific are just caught up 
with these and are not open to one another for deeper level of true fellowship (Koinonia) then we are 
mere imitators of transplanted models of the Western Churches! 

While we are asked to handle mutual consultation on issues affecting church relationships, PCC should 
promote its clear understanding of ecumenical vision. This vision is “GOD’S TRIUNE COMMU¬ 
NITY TODAY’. It is not for us to work out in opposing that reality. Our faith in the one Lord to whom 
we turn to meet him and to meet each other have no barriers! Our man-made created barriers can 
never confine and control the spirit of sonship anddaughtership within the on family of the Triune God. 
Let me remind us who may call ourselves: “evangelicals” or “ecumenicals” that the goal for evan 
gelism (communicating the gospel of salvation) is Ecumenism (bringing all things under the Lordship 
of Christ). Therefore, let us not distort and confuse with our denominational doctrines and theologies 
the presence reality of Christ who is the same yesterday, today and forever. Jesus was our first Divine 
Refugee (Matt: 2: 13-15) so we are (1 Peter 2: 11-12). 

PCC should try to be the living link of the member bodies’ ecumenical relationships in the Pacific 
through visiting and holding meetings in different island nations. PCC should not only be a link but 
to be the voice of the voiceless at every level. 

4.5 Participation in Global Ecumenism 

We have already participated in world level of ecumenical movement. We will continue to do this 
in the coming years. There have been so many ecumenical assemblies, consultations, workshops, 
seminars, congresses, etc that members of our churches have been attending and participating in. We 
hope to have a consultant, a Pacific Islander in the WCC house in Geneva. The presence of 
Mrs Lorine Tevi as a staff member in sub-unit in Education and Renewal has been witnessing in a 
practical way our participation. 

However, participation will only be encriching, satisfying and worthwhile if we know and expe¬ 
rience what we have ourselves in the Pacific to share. It is no longer a participation if we only return 
the information which we have learned from the Western Churches’ theological colleges and institu¬ 
tions! This is where developing our theologies and ideologies for our Pacific identity is very important. 
I have a strong belief that our Pacific people can bless the whole world with our theologies of com¬ 
munalism, hospitality and interdependence at human level not at business level! 

5. PCC PROGRAMMES 

The Pacific Conference of Churches had appointed four coordinators to be responsible for coordinating the 
following programmes. 

1. Programme for Unity and Mission 

2. Programme for Women 
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3. Programme for Youth 

4. Programme for Justice, Peace and Development 

At its last Executive Committee meeting in Pago Pago, American Samoa, Pacific Conference of Churches 
endorsed the proposed five years programmes for the above coordinating offices. These Programmes on the 
role and development of women and youth, unity for mission and our whole concern for justice, peace and de 
velopment will cover many areas stated in the Aims of PCC. 

Most of the programmes will be carried out at national and sub-region regional levels. Hence the commitments 
of member churches at both local and national levels are needed. Themes chosen to be studied, shared and fur¬ 
ther programmed to strengthen the life and witness of the churches and national council of churches are 
normally both challenging and urgent for the churches and people of the Pacific region as a whole. PCC must 
takewholistic approach to its programmes. 

6. BUT AGAIN: WHO IS PCC? 

The member bodies of the PCC at present consisted of churches, national council of churches and conferences 
of Bishops of the Roman Catholic Church. For your information the present member bodies of PCC are as 
follows: - 

1. Anglican Church of Polynesia 

2. Anglican Diocese of Vanuatu 

3. CEP AC (Episcapol Pacific Conference) 

4. Vanuatu Christian Council of Churches 

5. Congregational Christian Church in American Samoa 

6. Congregational Christian Church in Samoa 

7. Cook Island Christian Church 

8. Ekalesia Niue 

9. Evangelical Church in French Polynesia 

10. Evangelical Church in New Caledonia and the Loyalty Islands 

11. Free Wesleyan Church of Tonga (Methodist Church) 

12. Kiribati Protestant Churches 

13. Methodist Church in Fiji 

14. Methodist Church in Samoa 

15 Nauru Congregational Church 

16. Presbyterian Church of Vanuatu 

17. Samoa Council of Churches 

18. Solomon Islands Christian Association 

19. Tonga National Council of Churches 

20. Tuvalu Church 

21. United Church of Christ in Ponapei and the Caroline Islands 

22. United Church of Christ in the Marshalls 

23. United Church in Papua New Guinea and the Solomon Islands 

Note: 1. Member Churches withdrew since 1971 are: Anglican Diocese of Papua New Guinea and Church of 

Melanesian. 

2. New members who have been received by PCC Executive and to be finally endorsed at next PCC 
Assembly in 1990 are: - New Evangelical Church in French Polynesia, Catholic Bishops Conference 
of Papua New Guinea and Solomon Islands. 

If, my understanding of Ecumenism is to bring all his people to enjoy fellowship within God s family for the sake of his 
mission in every contextual situation, then lay-participation in Ecumenical movement towards our set goal must be 
encouraged and supported. This will mean that church leaders mut be open to get together to share common concern for 
promoting Ecumenism, (AIM NO. 1) at every level. Ecumenical movement is not just for “officials” of the church but 
for “the people” of the church. 

My observation concerning the whole ecumenical movement national, regional and global levels is that demonimation- 
alism is still much stronger than ecumenism hence the level of a real fellowship at deeper level of commitment and sharing 
resource for the sake of obedience to John 17:20-23 for Unity and Mission, is absent! our concept and goal the so-called 
non-christian, becomes member of what I call: - “THE ANTS OF THE NEW COVENANT” - (compare Proverbs 6:6- 
8 and Jeremiah 31: 31-34). 
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HINDERANCES TO ECUMENISM: 


1. Denominational Identity: 

This is one of the hindrances. We can acknowledge the fact that Churches today are more open to come 
together, study together and share their common concern for the sake ofChrist’s Mission. However, Churc¬ 
hes in the West continue to perpetuate denominational divisions through their financial and personnel commit 
ments. We can understand these commitments re-enforce their doctrinal differences. But if we truly believe that 
in Christ we can break the barriers then the things that divide us in each cultural and national context can 
be overcome. Therefore the challenging question that we are asked to struggle with, is “How far do we 
commit our personal and financial resources released for the sake of witnessing the practical presence of the 
undivided family of God?” At the fourth Assembly of the Pacific Conference of Churches in Tonga in 1981, 
I raised one question namely - “Is it the eternal plan of God that you happened to be Methodists, they 
happened to be Anglicans and we are Baptists?” There was no answer given to me. But my simple faith in 
the name of Jesus Christ is that there is a great joy and celebration in heaven over one sinner who represents 
and enters into the family of God. Can’t we also celebrate here and now that heavenly celebration of welcoming 
and accepting one another? 

2) Para-Church Organisations 

Para-church organisations are international organisations which are not complete churches nor complete 
funding organisations but are backed by money from industrialised countries and try to do things that normally 
belong to churches in each locality or nation to do. These organisations gre not really running ecumenical pro¬ 
grammes as set by the Pacific Conference of Churches or the National Council of Churches. Although these 
organisations are doing good work but they both weaken the ecumenical commitments of Churches and 
create unnecessary overlapping of programmes and irresponsible stewardship of financial and personnel 
resources. 

3) Foreign and Unbiblical Concepts of Evangelism which breeds Proslytism. 

Our preaching of the gospel of god’s forgiving love must be seen in a way we are open to accept and love 
one another in each place. Love God and love your neighbours are not only the two greates commandments 
but the only basis onf the new commandment that is given by our Lord. Proslytism is a sign of focussing on 
man’s work not on God’s activity. Our Pacific given identity is Communalism. It is based on sharing our 
sorrows and our joys; celebrating the wholeness of life’ Therefore in ecumenical movement, proslytism is 
an out-of-date practice. The unity of human community in each place and in all places, is the sole purpose of 
incarnation. The word became a human being and lived amongst us, John 1: 14 

The two important questions for our evangelists today to ask are: 

1) People of the Pacific - Who do you say I am? 

2) People of the Pacific, do you love me? If you do, take care of my young and old people. 

4) Sexism 

In Christ, there is no difference between male and female for all are created in the image of God. If ecumenism 
means both men and women are under the Lordship of Christ then we must be equal partners in Christ’s Mission. 
Ecumenical movement emphasizing the Lordship of Christ, has come to recognize the important place and role 
of women today. The women’s movements today have begun to challenge some of the traditional barriers 
and hinderances existing in our societies and religious groups today. In one of their meetings in 1986 women 
produced what they call “TWELVE THESIS ON FEMINIST THEOLOGY” Here are their twelve thesis: - 


1. Sisters are not Brothers in Christ 

2. Patriarchy is a multinational Corporation of the Churches 

3. Women are not honorary men 

4. God is beyond God the Father 

5. Priesthood is for people not for men 

6. To recognize Sexism as a Sin, is the beginning of Change 

7. Women are not in the Church to justify themselves, but rather to put it in order 
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8. It is through feelings and tears that God speaks 

9. The body of a woman is her inherent property 

10. To listen to each other is a way to hear God. 

11. That women keep silent does not mean that men may speak for them 

12. Feminist theology is a break-through from death to life. 

The above twelve Thesis on Feminist theology are the voices of Women theologians to us today. 

5) Racism 

Racism is a hindering factor to bringing all things and all people within the household of God. If one group 
of people domineers, then that group becomes the oppressor. We have many situations today wheremillions 
of people are politically oppressed, economically poor and racially alienated. Truly racism is a hinderance to 
sharing and caring for one another and thus to bear one another’s burdens, is absent. 

6) Competition and Individualism 

Competitive and individualistic attitudes have been and are developing in the context of our pyramid society. 
Churches are caught up with this context. 

Growing from their daily struggle and experience under oppressive structure and injust system, people today 
especially poor people have come to see that ecumenism can only be witnessed by living in solidarity with each 
other in each place - unity in solidarity in or under injust structure. 

CONCLUSION 

The above informations and reflections are some of my Responses to the question namely, “What is the role of PCC in 
the Pacific”? These responses may urge us to formulate a clear statement of our Pacific goal of Ecumenism. 

Transplanted concepos of Evangelims, Ecumenism, Denominationalism, etc., have given us expensive models of 
unnecessary duplications, competitions, bad stewards of resources in our very tiny but unique “island nations” of the 
largest continent of Pacific Ocean of the whole world. Hence Evangelism for Ecumenism becomes so urgent. 
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APPENDIX C 


SERMON FOR PCC LEADERS’ MEETING - 30.5.88 
Reverend Amos S Waiaru - Archbishop of Melanesia 

I am always impressed by the way Archbishop Desmond Tutu of South Africa constantly calls on his people to pray 
for President Botha and the members of the Government of South Africa. What do you think he prays for? For them 
to be condemned? I’m sure he does not. For their overthrow? Not necessarily at all. No! I’m sure he has in mind this 
question of judgment, which is the point of our Gospel reading. He would not wish his worst enemy to suffer “the eternal 
fire prepared for the Devil and his angels” which we’re told, is in store for those who do not feed the hungry, give drink 
to the thirsty, welcome the homeless, and visit the sick and those in prison. Therefore, the prayers of Archibishop Tutu, 
I’m sure, are the hearts of those whose hearrts are hardened against those things, should be opened - that they might be 
spared the torments of “eternal punishment”. 

Certainly, in any developing country such as Solomon Islands, (but possibly in ANY country, developing or developed, 
Eastern or Westem, capitalist or communist), the most important issues are politics, economics and social development. 
We tend to row about politics, argue about economics, and we are all experts on social development, especially education. 

The Church is continually called upon to explain its involvement in politics, especially in countries such as Nicaragua, 
Poland and South Africa, and although the Church can easily make a good case for this involvement, it maybe that too 
often we are so involved with the issues that we forget about the people who are responsible for the decisions which lie 
behind those issues. It may be said that we cry too often for peace, justice and the rights of the individual, without 
remembering that those who are responsible for bringing about those things are human souls with their own needs. How 
often does the Church show true pastoral concern for those who make our laws (the politicians) and those who advise 
them (the economists and social developers)? 


The main aim of the Christian pastor or leader must always be the saving of souls. It is not for us to judge whose souls 
need saving and whose do not. We must never try to separate the goats from the sheep ourselves. We are not God. But 
it IS our responsibility to help everyone to see that love is the heart of God and that we must all open our own hearts to 
love those who are unloved (in other words to feed the hungry, clothe the naked, care for the sick and those in prison, 
etc.). 

Often it is those who appear to be least in need of help who are, in fact, most in need of it. Like the alcoholic who is expert 
at hiding his problem, our nation’s leaders can appear to be people who have got it all together, are self confident, 
assertive, assured people - but at heart are people in great need. 

I’m reminded of Holy Trinity Church in Wall Street, New York. This is an Episcopal Church right in the heart of the 
financial district of Downtown New York City. It is two minutes walk from the New York Stock Exchange, and is 
surrounded by multi-storied office blocks containing firms of Stock Brokers, Lawyers and Bankers. For this reason, the 
Church does not have a large Sunday congregation. Few people other than office caretakers actually live in the area. But 
the Church has a staff of twenty three priests, and Monday to Friday they are all actively involved in ministering to top 
financiers and businessmen. Of course, they themselves are not financiers and businessmen. That is not the sort of advice 
they are called on to give. They are asked to be listeners - people who hear the problems of those who carry the 
responsibility for making decisions of such magnitude that their decisions will effect the lives of many people they don’t 
even know. And secondly, these priests are asked to help interpret the Gospel of our Lord to these businessmen. 

Consciously or unconsciously, these people who seek such advice are asking, “How can I best fulfil the command of 
Jesus to clothe the naked, house the poor, visit the sick and those in prison?” - or at least, they are asking, “How can 
I avoid the judgment of God and eternal punishment?” 

It is hard for them. Jesus said, “as hard as it is for a camel to pass through the eye of a needle”. Big business is motivated 
by profit, and profit, in business terms, is measured in dollars and cents, not in human souls. 

But perhaps that is the key issue. Perhaps that iswhere we must start, and finish. The politician who does not take into 
account the ultimate welfare of the people; - all are in danger of God’s judgment. And it is our job, yours and mine, to 
help them all to measure their work in human terms. 

The life of love endures from the creation of the world. God loved the world into being. He “so loved the world, that 
he gave his only Son”. So we need not despair. Selfish politics or trade cannot shake the foundations of the universe. 
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If we build in love, we can build in hope, for we then build on what God has built from eternity. A man who has loved 
has lived - enduringly in God. 

This, then, must be our message to the politicians, economists and social developers of our nations. 

But there is still one thing - or two - that I am reminded of most strongly. When we speak of politicians, economists and 
social developers, our minds turn immediately to Members of Parliament, financiers and bankers, educationalists and 
the like. But let us remember that the most humble housewife and mother is all of those things. She is charged with 
maintaining the balance in the family, with making good use of the little she may have, with planning the growth and 
maturity of her children. She is politician, economist and social developer of great importance in our society. 

And in just the same way, you and I as Church leaders are, too. We act for the Church in the same way as our nations 
leaders act for the State or the housewives and mothers for the family. None of us is excused from, the judgment of God. 
All of us are called to the life of love and care. 

A little jingle contains an important truth: 

There’s so much good in the worst of us, 

And so much bad in the best of us 
That it ill-behoves any of us 
To criticise the rest of us. 

Our society is loved into creation by God, is redeemed by the blood of His Son, his set free by the resurrection of Christ 
and is empowered by the gift of the Holy Spirit. Let us all, therefore, help each other to see that the “principalities and 
powers” of this world, so often represented by politics and economics, are here to serve and not to be served and that the 
sole motivating force of this world is the Gospel of love. 
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APPENDIX D 


VALUES AND CULTURE AND THE ECONOMY 

- Rev. Felipe Fanchette 


ECONOMY: 


V 

A 

L 

U 

E 

S 


NEEDS 


Defined 
By the people 
or 

By Advertising 


PRODUCTION 


Respectful of People of 
Environment of Distribution 
of Wealth, of Resources 
or 

High Productivity 
Maximum Profits Destroying! 
Environment Pollution 


! 


USE 



SATISFACTION OF 
NEEDS 


Individual 

or 

Community 
Based/Fast 
Changing 
"Throw away" 
or 

Sparing 

Resources 


NON SATISFACTION OF 
NEEDS 


Explanation 
"Wait" 
or 

People Losing 
From situation 
Have to be 
heard 


COMMUNAL 

ECONOMY 

The more you give/the more you are 

CAPITALIST 

ECONOMY 

The more you keep for yourself (the more you buy)/the more you are 


INTERNATIONAL LABOUR ORGANISATION (quotes) 

It has been shown that the concept of "underemployment" because it is defined by market activities, does 
not reflect the fact that a bigh percentage of the "underemployed" are "over worked". 

Based on a limitative concept of "labour" or "work", some employment policies, in particular those 
intended for women, assume the existence of a labour surplus which is not confirmed by time-use data. 

Women 7.3 hours/day - Cameroon 

9.5 hours/day - Bangladesh 

10.8 hours/day - Nepal 

15 hours/day - Africa during rainy season 

Percentage household income in Cameroon: 35 per cent cash economy 

42 per cent subsistence 
23 per cent domestic 

Women domestic activities (25% -50% GNP) range from two and a half to fourteen time men's 
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APPENDIX E 


BIBLE STUDY 1 

“BLOW THE TRUMPET THROUGHOUT THE PACIFIC” - Bishop Leslie Boseto 
Leviticus 25: 8-12 

“Count seven times seven years, a total of forty-nine years. Then on the tenth day of the seventh month, the Day of 
Atonement send a man to blow a trumpet throughout the whole land. 

In this way, you shall set the fiftieth year apart and proclaim freedom to all the inhabitants of the land. During this year 
all property that has been sold shall be restored to the original owner or his descendants, and anyone who has been sold 
as a slave shall return to his family. 

You shall not sow your fields or harvest the corn that grows by itself or gather the grapes in your unpruned vineyards. 
The whole year shall be sacred for you, you shall eat only what the field produce of themselves.” 

Luke 4: 16-21 

“Then Jesus went to Nazareth, where he had been brought up and on the Sabbath he went as usual to the synagogue. He 
stood up to read the Scripture. And was handed the Book of the Prophet Isaiah. He unrolled the scroll and found the 
place where it is written. 

“The Spirit of the Lord is upon me, because he has chosen me to bring good news to the poor. He has sent me to proclaim 
liberty to the captives, and recovery of sight to the blind, to set free the oppressed. And announce that the time has come 
when the Lord will save his people”. 

Jesus rolled up the scroll, gave it back to the attendant, and sat down. All the people in the synagogue had their eyes fixed 
on him. As he said to them. “This passage of scripture has come true today as you heard it being read”. 

1. Every seventh Year 

1.1 For six years the Israelites are expected to work hard and to cultivate God’s land under their care. 

1.2 The seventh year is to be a year of complete rest for the land. 

1.3 The year to practice self-contenment and generosity. 


2. The Jubilee Year of the Fiftieth Year 

2.1 The year of announcing the freedom for all the inhabitants 

2.2 The Day of Atonement, a man is sent to blow the trumpet throughout thewhole land. 

2.3 Stop working on the land. 

2.4 Return slaves to their own families 

2.5 Restore properties to their original owners or to their descendants 

2.6 The year of reconciliation and the cancellation of debts. 

3. The Spirit upon Jesus 

3.1 The spirit of sharing life with the poor 

3.2 The spirit of liberating the captives and to set free the oppressed 

3.3 The spirit of standing up with boldness to blow the trumpet to announce the time of salvation now - 
Luke 4:19 

Questions for discussion 

1. Our environment (seas, lands, air) urgently needs a complete rest. But who is to blow the trumpet for the 
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much needed restoration and freedom? 


Brigadier Sitiveni Rabuka in his book entitled “NO OTHER WAY” said: - “I asked for rain, and it rained. That 
really strengthened my faith in God. I believed then that everything I was doing was according to God’s plan”. 
If what he had done was according to God’s plan, is he the man in our time who has been blowing the trum¬ 
pet of freedom and restoration in the whole of Fiji? 

In recent years, there have been studies and discussions on “Economic Reform” or “new economic order”. 

How do we start a process in planning and action towards a new economic order or reform? 

One of our Solomon Island parliamentarians and he is a strong Christian says: “Under the present economic 
system, our development is controlled by foreign aid and loans. Our people are taught to be beggars or 
dependant on hand-outs and are forced to surrender their God given resources to service the overseas debts. 

Meanwhile, those resources have boosted the economics of our economic partners abroad.” He then goes on 
to say: “Solomon Islands urgently requires whatever reforms are, any economic policies and development 
strategies must be enshrined by our National Constitution and other subsidiary acts of the country. 

In the absence of the above thoughts each constituency should organise itself into an economic block or zone 
of its own and tries to develop economic activities that fits in within communities expectation and means. 
Without economic reform or re-direction, Solomon Islands will continue to be faced with increasing overseas 
debts, unemployment, escalating prices and limited social services against its rapid growing population” 


4. Leviticus 25: 23 

“Your land must not be sold on permanent basis, because you do not own it, it belongs to God and you are 
like foreigners who are allowed to make use of it”. 

How do you see this verse speak to your countries? 

BIBLE STUDY 2 

SCRIPTURES: PROVERBS 6 : 6-8 

Take a lesson from the ants, you lazy fellow. Learn from their ways and be wise! For though they have no king to make 
them work, yet they labour hard all summer, gathering food for the winter.” 

JEREMIAH 31: 31-34 

“The day will come, says the Lord, when I will make a new contract with the people of Israel and Judah. It won’t be like 
the one I made with their fathers when I took them by the hand to bring them out of the land of Egypt - a contract they 
broke, forcing me to reject them, says the Lord. But this is the new contract I will make with them: I will inscribe my 
laws upon their hearts, so that they shall want to honour me; then they shall truly be my people and I will be their God. 
At that time it will no longer be necessary to admonish one another to know the Lord. For everyone, both great and small, 
shall really know me then, says the Lord, and I will forgive and forget their sins. 

II CORINITHIANS 3: 4-6 

“We dare to say these good things about ourselves only because of our great trust in God through Christ, that he will help 
us to be true to what we say, and not because we think we can do anything of lasting value by ourselves. Our only power 
and success comes from God. He is the one who has helped us tell others about his new agreement to save them. We 
do not tell them that they must obey every law of God or die; but we tell them there is life for them from the Holy Spirit. 
The old way, trying to be saved by keeping the Ten Commandments, ends in death; in the new way, the Holy Spirit gives 
them life.” 
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STUDY TWO - ANTS OF NEW COVENANT 


2.1 The Spirit of God who formed the formless earth was and is already present in the world. This Spirit 
gives life-instinct life and responsible life in God the Creator’s creation. 

2.2 A lesson to learn from how the ants live. 

(a) Lazy people must learn ants’ active life 

(b) Divided community must learn how ants come together as one community. 

(c) Classified and graded society must learn the ants’ equality and participation. 

(d) Selfish and greedy groups must learn the ants’ living for each one. 

(e) Individualistic and competitive society must learn ants’ bearing of one another’s burden. 

(f) The male-dominated churches and society must learn equality and participation of women, youth 
and all ages. 

(g) The ants’ God given instinct or natural life of togetherness with responsibility is an active life. 

2.3 God promises that in his nesw convenant he will enter into their hearts - from the least to the greatest. 

Everyone is to live for everyone, teach their knowledge of the creator, to each other, forgive each other 
etc. The goal of this promise of the New Covenant is everyone must be alive and active. In other 

words to live as the ants do! 

2.4 The Holy Spirit of God makes this new covenant community to emerge or be bom - this was fulfilled 
in Acts 2. Not the written law will make us capable of serving the new covenant but the life giving 
spirit of God - II Cor. 3: 5-6; John 7: 36-38. It is only thenthat we can experience the reality of what 
I term “Ants of the new covenant”. 

2.5 The Spirit of God relates his spirit to our spirit that we know and are assured that we are directly joined 
to the Triune Community of God - Thus WE ARE IN THEM AND THEY ARE IN US. We claim 
the Triune God’s Community and the Triune god’s mission in Christ. Barriers and walls can be easily 
broken and we can experience the lesson we can learn from the ants! 

2.6 Our directly accountability to God, the Ruler, King and Lord is the first before to our temporary leaders 
Hebrew 4:13 

“There is nothing that can be hidden from God; everything in all creation is exposed and lies open before his 
eyes. And it is to him that we must all give an account of ourselves.” 

QUESTIONS FOR DISCUSSION 

1. Today more and more lay people read the Bible and pray. Because of this their lives are changed and the power 
of the Spirit of God is in them. They form themselves in small prayer cell groups. They begin to discover 
that our Ministers are dead and no Spirit of God in Them. Have you come across this situation in your ministry 
and if so, how will you handle it? 

2. One more lesson we can learn from the ants is unity is only witnessed because their solidarity with one another. 
Their coming together is to meet their needs. Discuss the inter-relatedness of the unity of faith in mission and 
unity as solidarity for the sake of mission. 

3. Are our churches in the Pacific witnessing the old covenant model of the Church or the New Covenant model 
of the Church? 
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APPENDIX F 


Theme: “Christian Concern for People: Politics, Economic and Social Development” 

- Rev. Akuila D. Yabaki - Secretary for Justice, Peace and Development, Pacific Conference of Churches 

‘CHURCHES, ECUMENICAL BODIES AND OTHER FAITHS’ 

I have been asked by my colleagues to put down some thoughts on relationship between: 

(a) Churches in the Pacific 

(b) Churches and Ecumenical Bodies 

(c) Dialogue with other faiths and ideologies 

(a) Churches in the Pacific 

Diversity and distance are facts of life amongst Pacific Churches. The twenty five member churches of PCC 
are spread over a territory that extends from Tahiti on the East, to Papua New Guinea on the West to the Caro 
line Islands on the North roughly equal to that area between New York, Paris and Accra. Some islands 
speak English and some French, but even these international languages leave out of circulation a large number 
of our Churches who do not speak these languages. 

Many of the Churches enjoy a privileged position within the political structure or their own societies. By and 
large Pacific Churches are nationalised Churches and who can have a deciding influence in political, economic 
and social matters. The question is ho w Churches use their weight. Is is to bring about policies which are gospel- 
oriented or do they obstruct such decisions for the sake of the status quo? 

Pacific Churches to a large extent still carry in themselves the weight of their own history; a history which goes 
back into the nineteenth century when in the words of the late Setareki Tuilovoni, “Missionaries who came from 
Europe and England brought with them denominational cargoes of controversy and division which were 
dumped on to the Pacific shores” (1981). Present Christian divisions are therefore not of our own doing but 
were part and parcel of the Christianity inherited from our missionaries: hence Anglicans, Congregationa- 
lists, Lutherans, Methodists, Presbyterians, Protestants, Roman Catholics and United Church and so on. 
Churches have talked about unity but nothing substantial has been done. 

At the risk of oversimplication one may say that we are living the Christian faith in forms of pietism, a religion 
of the soul, of the inner life, of personal morals and of the home. But the message is about the kingship and the 
universal sovereignity of God, not a message about the interior life considered in separation from the public 
life of the world. Division are perpetuated by Mission Board relationships which have underlying financial im¬ 
plications. There are resources in the Pacific which have been recognised by our overseas partners but which 
we ourselves fail to see because we are so attuned to looking beyond the Pacific for resources which we can find 
within our own region. A study of the network of missionary giving in the New Testament will reveal that 
generosity was a mark of the poorer Churches but who gave because they had discovered that it was 
blessed to give than to receive. 

One of the challenges facing the Pacific Churches is that we are now having to encounter a new crop of national 
leaders. Leaders who because of their western education have acquired a vision of reality which isnot bibli¬ 
cal. Leaders who are indifferent to the Christian faith and who find security in their own political or eco¬ 
nomic status. Christian faith for most of these people is a private and domestic matter strictly to be separated 
from the public worlds of politics and economics. Christianity is a matter for discussions not for commit¬ 
ment. As the interest of these new leaders are entrenched in the interplay of national and international poli¬ 
tics and sometimes with trans-national corporations, the task of the Church to raise questions of peace and jus 
tice becomes all the more important. In talking on these issues the Pacific Churches will find a new missionary 
identity. Since issues of peace and justice are of a global scale andsomehow interwined with aid, trade and in¬ 
vestment questions Churches will find a missionary vision which affirms the place of the Gospel in the content 
porary world. 

(b) Churches and Ecumenical Bodies 

To speak of “Church” and “ecumenical bodies” is to refer to misnomers. For one thing Churches are essentially 
ecumenical in their training of pastors and ministers. Students of theology eagerly read works of writers 
from many traditions. A browse through a theological college library will soon reveal that theological studies 
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are inevitably drawn from a worldwide community of scholars drawn from all churches. There is a sense in 
which all theology can be called ecumenical theology. 

However structures and church governments cannot be changed overnight. Self-interest tends to dominate our 
attitudes to ecumenical bodies. Some Churches join the ecumenical movements with a view to have access to 
a wider sources of funds or for some other gain. Other Churches look upon ecumenical matters as not cen¬ 
tral to the life ministry of their congregations and so letters are not answered while dues are left unpaid. At this 
meeting we are dealing with the vital question of the involvements of Churches in National Development. A 
fundamental question is why should the Church be involved in the formulation of national policies? This is 
essentially a theological question. We affirm our faith in the incarnation of God in Christ, in the first century 
Jew who came to demonstrate that God cares for this world and has come to dwell among us. Therefore, in this 
meeting and in future we are to state the great themes of the Christian faith in ways that come to grips with 
the new age which we are entering in the Pacific and in the world - the age of technology, the global unity of 
humankind, the struggle to abolish nuclear weapons and so on. 

In ecumenical relationship, the picture of the Church as the Body of Christ takes an international dimension 
and through prayer and practical engagement in the struggles for peace and justice within and without their 
immediate environment. To a follower of John Wesley, the world is my parish is indeed the whole of God’s 
world. 

On record PCC has been instrumental in bringing Pacific Churches and people together. “An idea whose time 
has come”, is how Dr. Charles Forman describes the Birth of PCC in 1961. There are now twenty five member 
Churches and National Councils. Not only do we intend to stay together (Amsterdam 1948)but we pledge our 
selves to grow together (Evanston 1954). To grow together as one family we must acceptthat there will be 
times of hurts and pains, joys and healing, as we seek to understand one another. We have moved away from 
being a fellowship of ofatos - Dr. Havea’s image of the woodborers who bore holes in the same wood but who 
do not get in the way of the other. Now, we move to engage each other in discussions on common problems 
with the view of taking concrete actions. The task of PCC is to enflesh the will of Christ for unity at every 
level of Church and society the village, the parish, the circuit, the presbytery, the diocese, always remem¬ 
bering that the causes of unity could well be related to the political, economic, and social structures of society. 

(c) Dialogue with other faiths and ideologies 

This concern fall within the sphere of wider ecumenism. In its programme called Dialogue with living Fatihs, 
WCC recognises the significance of this outreach. Christianity is one faith among many in theworld today. 
Some of these faiths are secular; for instance, Marxism. Others are religious, and some of them are older than 
Christianity itself, such as Buddhism and Hinduism. In the Pacific other faiths include Hinduism, Islam, Bahaii 
and Buddhism. (Local faiths, ancestral worship. Animism) 

Words such as “invasion”, “crusade” and “conversion” need to be re-examined down to their historical origins 
or biblical roots so that they are not banded about uncritically. Some words used in relation to other faiths 
recall to mind some tragic periods of Church history which many of us would soon forget. 

Just as the ecumenical spirit within Christianity has transformed the relations of the various churches and 
denominations, so there is a new spirit of understanding vis-a-vis the non-Christian religions. Yet this needs 
to be carefully studied. The easy-going tolerance that can agree to any and every point of view is no help, and 
is in fact no different from the scepticism that would dismiss all religious faith as illusion. 

There is nothing new about the co-existence of different faiths. What is new in the present is the degree of 
their involvement with each other. Global exchanges, migration, international politics, technology and 
problems of world ecology and economy demand that they talk with each other. No longer can they assume 
that they are self-sufficient. 

This means that all faiths are required to respond, in some measure to the same questions. In fact, for a faith 
to be a living faith it would have to demonstrate its ability to respond to issues which affect the future of 
humankind. All faiths need to respond to the world around them. No longer can they remain, as they have been, 
private or domestic to themselves. 

Churches in the Pacific can engage people of other faiths in dealing with issues which are of common concern 
to national development. It demands a willingness to listen and to look for common ground and not to 
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avoid areas of disagreement. 

“The Churches can proclaim the universality of God’s love for all men in Christ no longer by means of then- 
own claim to absoluteness but only in open-minded dialogue and unreserved co-operation with groups” 

Moltmann I. THE EXPERIMENT HOPE 

Situations in which Pacific Churches find themselves are diverse but there is a common calling to proclaim the Good 
News of Christ’s concern for people in life and ministry within Churches, as Churches become engaged in ecumenical 
bodies as well as in the wider ecumenism as the Christian Churches enter into dialogue with other living faiths on human 
questions such as Religion and the Family, Religion and the State or Religion and Human Development. 
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APPENDIX G 


“An Understanding of Youth in the Pacific” - John Poweli - Secretary for Youth, Pacific Conference of Churches 

Whilst trying to develop a presentation for us to deliberate on this afternoon, that concerns Youth in the Pacific as an issue 
relating to the theme of this meeting. I initially opted for a presentation that would not involve “papers”. It would have 
been presented through drama, skits, songs or cultural dancing but due to uncertain circumstances this has not been so. 

Therefore, I felt it necessary for you, as church leaders to respond to issues and concerns faced by young people in the 
region today. However, it is important to identify a Pacific definition of YOUTH! 

On account of the above introduction I have been led to formulate two very essential questions, as a pressentation for 
discussions: 

; 

I 

(1) Has the church been able to develop and explore in depths way of understanding Youth and the pressures they 
face growing up in the rapid - changing societies of their countries in the Pacific region today? 

(2) What are the views of the Christian church in the Pacific in respect of finding ways of solving practical problems 
faced by the lives of young people? 

The above questions could be looked at considering the following points: 

(a) History of Youth Work in the Pacific 

The churches’ involvement in Youth work 

From leisure-oriented to physical and spiritual oriented Youth work 

The origins of government ministries of Youth 

Youth leadership training 

Regional co-operation in Youth work 

(b) Skills of Young People 

Cultural learning 

Unlocking the creative potential of Youth 
Programs for health and fitness for Youth 
Sports and other leisure time activities for young people 

(c) Problems of Pacific Youth 

Youth and the law 

Youth and alcohol and drug abuse 

Youth suicide 

Youth homelessness 

Planned and unplanned parenthood 

Youth and failure in the education system 

The search for livelihood 

Human Development 

Development in terms of 

psychological development 
physical development 
intellectual development 
moral development 
spiritual development 
political socialization 
Child - rearing in Pacific cultures 
Values and their transmission 
Gender-role socialization 

The achievement of identity and transition to adulthood 
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International commercial youth culture in the Pacific 
Risk-taking behaviour in the young people 
Selection of marriage partners. 
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APPENDIX H 


BIBLE STUDY: CHRISTIAN CONCERN FOR PEOPLE IN THE ROLE OF POLITICS 
- Rev. Hugh Blessing Boe 

Text: Jeremiah 9: 23 -24 

“Thus says the Lord: Let not the wise man glory in his wisdom, let not the mighty man glory in his might, let 
not the rich man glory in his riches; but let him who glories glory in this, that he understands and knows me, 
that I am the Lord who practices kindness, justice and righteousness in the earth; for in these things I 
delight says the Lord.” 

Introduction 


I am privileged to have been asked to share with you on the theme, “Christian Concern for people in the Role of Politics ” 
meaning by politics those affairs of the State and Society with which the Christian Church is inevitably involved. The 
problem of the Church and politics has been prominent through the centuries as the affairs of Church and State clashed 
or intermingled. In our century Christian in the Pacific Churches represented here are exercising a ministry at a time when 
certain social issues are raising their heads with new and intense force - race, poverty, violence, nuclear testing, political 
instability and corruption, unemployment, sex abuse, crime, materialism - and unless Christianity is to recede into a 
vacuum it has much to say to these problems and they have much to say to it. Christianity should and ought to concern 
itself with the affairs of the State and society, and Christians should first turn to the Bible fo find the principles on which 

their behaviour, in this case their political behaviour, should be based. 

Let us now turn to the Bible and see what it says: 

1. The Old Testament 


A. Church and state at one 


In the State of Israel, as in traditional Pacific societies, there was no clear-cut division between Church 
and State as we know it today. Until Israel followed the example of the nations around them and 
chose a king, “Church” and “State” were one. 


While the nation was led by people such as Moses, Joshua and Samuel there was no thought of the 
“State” as a secular organization separate from the people’s religious life. Every part of life came 
under God’s law and was His concern. God was the acknowledged ruler, working through His cho 
sen servants. This made Israel different from other nations, and after a time the people objected. 

“Give us a king to govern us, like all the nations,” the elders demanded in I Samuel Chapter 8. 
And the Lord said to Samuel: “They have rejected Me from being king over them.” 

Church and state separate but closely related 

So Saul was annointed king, and after him David and Solomon, accepting their power from God, 
acknowledging His sovereignty, andleading their people to worship Him. But now alongside the King 
(the State) we find the Prophet (the Church); no longer ruling the nation, but never ceasing to proclaim 
the voice of God to the nation, and in particular to its politicians. 

And the kings knew that they could not, in the end, escape the demands of their God. The kings of 
the nations round about might lay their hands on any woman they desired. But let King David scheme 
for the fair Bathseba, and prophet Nathan was on him at once (2 Samuel chapter 12). Jezebels’s 
father in Sidon might be free to seize his subject’s property as he chose. But when Ahab went to take 
possession of Naboth’s vineyard he found Elijah waiting for him. 

(1 Kings chapter 21) 

The six hundred years that followed the coronation of king Saul in Israel show for all time the pattern 
of the relationship between Church and State which is in accordance with God’s plan for this world. 
The politician is called to rule and, like the young Solomon, he will do well if in his great responsi 
bility he calls on God to give him above all things the gift of wisdom for his task. But all history shows 


30 



that there is a perpetual need for the spur, the challenge, the criticism for the prophet The pronhet’s 

T mS r, deePCSt l0yalty t0 thC State ’ And he himself is q uite Earless and courageous 
and always ready to go on to “Prophetic action” where it is advisable for him to do so. 

The New Testament 
A. The Attitude of Jesus 

When we turn to the New Testament we find a very different picture. There is very little said directly 
about po mes in the Gospels. The one clearly political reference is the story which includes the 
saying: ‘Render unto Caesar the things which are Caesar’s and unto God the things wSkh are 

- State relaSnl 1Ch * *** ^ f ° Und P ° SSlble l ° USe in Support of P racticall y any views on Church 

The fact is that Jesus gives no definite guidance on political action, although His teaching on thegeneral 
conduct of a Christian is to be applied to his part of life as much as any other. There are several 
reasons for this silence. One is the fact that in the Roman-occupied Palestine of Jesus’ day endless 
political nsings were taking place in the name of the Jewish religion. Jesus was anxious to empha 

world^° nd 311 d ° Ubt (at bey ° nd the d ° Ubt ° f h ° neSt mCn) that His kin g dom w as “not of mis 

But there is another, and more important reason. In Matthew chapter five (to give one instance)we 
see that there are part of the Old T estament teaching which Jes^us wanted to change, or “fulfil.” But there 

^ e °* er part f’^ UCh as mu f h ot ; * e tea ching of Deutronomy and the deeply spiritual worship of the 
salms, which He accepted, and took over” without alteration. He did not spend much time empha¬ 
sizing those things which were adequately dealt with in the scriptures already. 

This matter of politics comes in the second category. The prophets give guidance for political action 
which Jesus could accept as the Christian pattern, without change. This means that the teaching and 
behaviour of the Old Testament prophets is our basic guide for right Christian political behaviour in 

<111 clgCS. 

B. The attitude of the early church 


The situation of the early Christians was quite unlike that in which the Old Testament prophets found 
themselves. The Church was small and scattered, and of no importance at all in comparision with the 
huge Roman Empire in which it grew. It seemed useless for these small bands of isolated Christians 
to speak out with a bold prophetic voice. And so we find that in the Acts and Epistles it is assumed 
that the basic order of society under the Roman Empire must be accepted. Not only was it a waste 
of time to challenge it, but the Christians thought that the end of the world was very near and there 
were many more important things to attend to. 

We can, however, see changes in the attitude of the young Church towards this all-powerful State, 
n the early days, as we see m Roman 13, Christians were encouraged to set an example of loyalty 
for the powers that be are ordained of God. ” (This text has often in history proved very convenient 
for would-be dictators). Later the picture has changed. By the time Peter wrote his first Epistle 
although submission to kings and Governors is ordered, it is clear that persecution by the State is at 
hand Christians are now urged to be sure that their witness to Jesus Christ will remain unshaken by 
hostility or persecution by the State. And when one turns to the Book of Revelation, the whole picture 
has again changed completely. The State is referred to as “Babylon”, the agent of Satan, doomed to 

be overthrown and cast into the lowest pit. 

Although it seems from this that the Church varies in her attitude to the State, it is more true to say 
that she has different attitudes to different types of State. It is only the Holy Spirit who can ' help 
Christians to develop the right attitude and concern in each situation to know when to obey and when 
to protest; when to be bold, and when to be silently obedient. The Church will only act wisely in so 
far as she is ready to follow the Holy Spirit’s leading. 


31 



C. Putting Our Own House in Order 

At a recent conference, the Christian Council of Nigeria recorded the following resolution, which 
comes first of all the resolutions in the Report: “Christian Responsibility in an Independent Nigeria:” 

That at the outset we wish to place on record our firm conviction that the effectiveness of our witness 
as the Body of Christ to the unbelieving world depends directly on our own spiritual state as Churches. 
We acknowledge in penitence that it is our first responsibility to repent of those woeful sins and 
shortcomings to which reference has been made so often during this conference, and to eradicate 
them from our Church life. To this end we call on all Christian Churches to corporate self-examination 
of a very practical and definite kind as a prelude to such spiritual re-dedication as will enable us to 
show Christ to those of our fellow citizens who do not know Him. 

There is not the slightest doubt that criticism of many practices in the Church and the conduct of some 
of its ministers is wide-spread, particularly among young people. A great deal of this criticism 
is ill-informed andunfair; but some of it is entirely justified. It is important to remember the old saying: 
The Church is not a museum of saints, but a school of saving sinners.” None the less the world has 
a perfect right to expect to see in the life of the Chruch the fruits of the faith she professes and the 
signs of its power. Christians cannot wait for the perfect Church before they seek to make a Christian 
contribution to national life. But that contribution will only be effective in as much as they, and their 
Church, are filled with spiritual power. They must never forget this. 

D. The Christian’s Aims 

It is only after emphasizing this, that we can go on to describe the general aims of Christians in politics 
today. It is exceedingly important that this should be done and that these aims should be widely 
known. Particularly is this necessary for educated young people today. The majority of those who 
go through Secondary Schools and many other besides, will almost certainly one day be in highly 
responsible positions in Society. There is no reason why they need to know all about politics while 
at School. But if they profess and call themselves Christians, it is vitally important that they should 
understand what are the basic aims which must guide the Christian in his political life. 

It is probable that young Christian people who are not helped to understand these aims, will adopt the 
standards of the world around them. This is in fact what normally happens at present. Such aims may 
be summed.up as basically selfish one, such as to get rich quickly and to stay rich, even if it is necessary 
to take unfair advantage of others, or even to oppress them to gain one’s end: - Money, power, personal 
success and so on. 


Over against that purely selfish aim the Christian aim may be summed up under two general headings: 


1. To work and stand for the basic principle for which the Old 
Testament prophets stood. 


This is a totally different type of aim, because in this case personal success of the individual matters 
less than the righteous cause for which he fights. Naturally he will hope for satisfying and worthwhile 
employment. Naturally he will try to become qualified and to obtain a fair and reasonable salary. But 
it is far more important to him that he should take his place in the age-long struggle against the world’s 
evils, against war, violence, injustice, oppression, cruelty, racialism extremes of wealth and poverty, 
illiteracy, starvation, malnutrition and so on; that he should set as his constant aim, justice, peace, 
brotherhood, honesty, tolerance and cooperation. All of this perhaps sounds vague and impractical. 
That is not so. 

It is important, very important, that Christian people, and especially young people, should have their 
aims clear before they become involved in political and public life. If, having those aims, they do 
nothing about them in later life the fault lies in their personal weakness not in the aims themselves. 

2. To show the same attitude to the state which the Church did 

Obedience and loyalty, coupled with readiness to protest when the laws of God are violated. One is 
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reminded of the saying of Jesus - “Be ye wise as serpents and harmless as doves.” The wisdom of 
serpents is indeedneeded, as the Christian treads what is often a “knife edge” between the sin of 
disloyalty and the sin of lack of courage. 

It is certainly necessary that any one who is to witness as a Christian in politics, must really know 
politics and the political world. Unlike the Old Testament prophets, ordained ministers of the gospel 
today are seldom the best people to witness in politics because their training has been on wholy 
different lines. Modern politics is a complicated and highly technical business, which is too often 

oversimplified by those outside the world of government and commerce. If pastors and ministers 
sometimes feel compelled so to witness, and in ignorance do so unwisely, the fault is usually that of 
the laity who, so far from taking seriously their Christian responsibility for bold witness, too often do 
not give a Christian witness at all. 

This brings us to the second essential if one is to give a true Christian witness and to this we have already 
referred. Not only must one be well informed on political matters but also one must have learned to 
rely on the Holy Spirit’s guidance. Neither political wisdom or spiritual wisdom can be achieved 
over night. It is those Christian laymen who have long had their aim clear and have long begun to 
prepare accordingly, who will in due course be equal to the tremendous responsibilities which the 
Christian has to face in the political world today. 

Our concern as Christians, and no less as ministers, is with a divine order embracing heaven and earth, 
and with its reflection in every part of human affairs. This is the true context of our witness withing 
the social scene. Our other worldly calling tells us of the goal and helps us not to lose heart or lose 
patience as we witness to justice and brotherhood and human dignity in the community where we are. 


If what has been outlined are some broad principles to guide us, what counsels have I in particular for 
you who are attending this PCC Leaders Conference, at a time when these questions press themselves 
urgently and even vilolently upon us. I claim no authoritative answers, but I speak only from 
experience of public affairs which I have lived through, and I know how hard it is to be sure whether 
one is saying too much or too little, or being too timid or too rash. From that very tiny experience I 
wiil dare to leave with you some food for thought as you take your place in this Conference. 

1. As Church, be aware of the new and powerful trends in the world which bear upon the Church and 
its mission. A country, a town or a village may feel itself to be peaceful and secure, and upheavals 
of one kind or another can be very near. Examples of this are right home. Notice the new role which 
the race problem is assuming in many parts of the world. At one time the race problem meant getting 
white people and black people to be kind to one another. In our Pacific Region the race problem 
often means the unrest of black people who will tolerate white domination no longer, and who ask why 
if it was right for the white people in Europe to fight for liberation from Hitler, it is wrong for them 
to fight for liberation from their oppressors. This is the world in which you are called to minister and 
to witness. And even when a particular problem or tragedy does not seem immediately to come your 
way remember your fellow Christians for whom it does, and see your concern as part of the Church’s 
witness in every place. 

2. Take your share in the task of Christian people to study together and form right judgements based 
on knowledge and Christian insight. Here such issues as industrial relations, the third world in its 
relation to the first world, war and violence, obscenity and censorship, race relation. It may be for often 
your leaders of the Pacific Churches to rouse the laity to think responsibly about these questions, but 
when they are aroused, you will find that they have knowledge which you have not and you will be 
learning from them in a partnership of Christian concern. This is how the mind of the Church is to be 
informed. 

3. Help your congregation to be a caring congregation, active in its service of some human need or 
distress. But always let the caring for human need be linked with the caring for God Himself and 
the winning of lives to Him. Never let your leadership in social causes weaken your pastoral ministry 
to your people. There is a world of difference between the minister who compensates for pastoral 
failure with his own people by an embitttered advocacy of public causes and the minister whose power 
of public prophecy is drawn from personal pastoral experience. 
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4. Amidst the vast scene of the world’s problems and tragedies you may feel that your own ministry 
seems so small, so insignificant, so concerned with the trivial. What a tiny difference it can make 
to the world that your should run a youth club, or preach to a few people in a Church, or visit families 
with seemingly small result. But consider the glory of Christianity is its claim that small things really 
matter and that the small company, the very few, the one man, the one woman, the one child are of 
infinite worth to God. Let that be your inspiration. Consider our Lord himself. Amidst a vast world 
with its empires and vast events and tragedies our Lord devoted himself to a small country, to small 
things and to individual man and woman. In a country where there were movements and causes 
which excited the allegiance of many - the Pharisees, the Zealots, the Essences, and others - our 
Lord gives many hours to one woman of Samaria, one Nicodemus, one Martha, one Mary, one 
Lazarus, one Simon Peter, for the infinite worth of the one is the key to the understanding of the many. 

Conclusion : An island prayer 
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APPENDIX I 


Committee of Protestant Churches in Germany for Service 
Overseas 

From the Executive Secretary - Helmut Hertel, Stuttgart, Federal Repulic of Germany 
A. Description of our organizationa 

1. Aims and objectives 

“Dienste in Urbersee” (Service Overseas) was founded in 1960 as a service agency of the Protestant churches 
in the Federal Republic of Germany through which requests coming from other parts of the world for skilled 
personnel could be met. Its basic purposes is summed up in the Preamble of the tripartite contract which is 
signed by the accepted candidate, the overseas employer and “Dienste in Ubersee” 

“The Protestant churches in Germany, as part of the world-wide Church of Jesus Christ, have created the 
agency “Dienste in Ubersee” with the commission to recruit and sponsor, in response to requests from other 
countries, skilled personnel for limited periods of service. In this way the churches hope that mutual 
understanding and reconciliation may come about on which to build a society in which the dignity of the whole 
family of man is realised.” 

In the course of these twenty-seven years we have become increasingly aware that this service, intended 
to assist (especially, but not exclusively) the churches in Asia, Africa and Latin America in their ministry to 
their own societies, has also become a service to ourselves: to the persons who have worked abroad, to our 
own church and society. We have learned that underdevelopment is not only a problem prevailing in certain 
societies or regions of the so-called Third World but that it is likewise a problem of the materially rich world; 
that it is in particular a question of the structures and the people through which the rich and the poor world are 
linked together. This understanding has been gained by people who have crossed the borders separating these 
two worlds, not as transient visitors, but as persons who have made the fundamental experience of taking part 
in and being part of a process of development and change. Many workers sponsored by “Dienste in Ubersee” 
belong to that group of people and inject the new insights gained into their own society upon their return 
from service abroad. The learning process in which we find ourselves has brought about changes also at the 
institutional level. “Dienste in Ubersee” has considerably extended its educational programme activities (semi 
nars, courses) within the Federal Republic of Germany since 1973. These are geared not only towards the prepa 
ration of candidates but also seek to contribute towards building an awareness for world-wide interdependence 
and international power structures in our congregations and society in general. 

To this end “Dienste in Ubersee” has also created a new programme among others sponsoring about ten 
persons returning from overseas assignments for a period of one year each under arrangements and conditions 
similar to the tripartite overseas contract. Local employers are groups and institutions involved in “Third 
World” solidarity, development education, ecology, organic agriculture, appropriated technology, and the like. 

These experiences have brought us to believe that programmes of personnel exchange will continue to be 
important and necessary. Their concrete shapes will have to be determined according to the changing con¬ 
ditions, and in consultation with our partners. They should not, however, be restricted to socio-economic develop 
ment alone, but should have a perspective towards a world-wide ecumenical network of solidarity. 

2. The network of cooperation 

“Dienste in Ubersee” is the personal service within the “Association of the Churches’ Development Services” 
(AGKED) which with its different agencies and resources, attempts to organise the churches’ participation 
in the ecumenical sharing of resources towards the realisation - here and abroad - of justice, peace and integrity 
of creation. Within the AGKED “Dienste in Ubersee” cooperates with the other member agencies: Bread for 
the World, the Protestant Central Agency for Development Aid (EZE), the Church Development Service 
(KED), and the Protestant Association for World Mission (EMW). 

“Dienste in Ubersee” is a church agency, supported by the churches, and drawing generally from the Protestant 
constituency in the Federal Republic of Germany. It is not, however, a mission Board employing persons for 
evangelistic tasks, but concentrates on the recruitment of personnel skilled in their own professions who can 
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do a particular piece of work during the period of their overseas assignment. Although “Dienste in Ubersee” 
does not require any particular confession allegiance of its candidates, it does expect that they bring a basic 
Christian commitment and be able to identify themselves and their work with the witness and service of the 
Church. 

It is not surprising, perhaps, that a large number of requests come from areas where German missions have, 
in the past, been active. On the other hand, “Dienste in Ubersee” is always willing to examine seriously 
requests coming from churches and other institutions including governments which have had no previous 
contacts with “Dienste in Ubersee” itself, or with the German churches. This has been increasingly the case 
particularly in the late 1970s, when the proportionally highest number of personnel requests has come from 
countries like Nicaragua, Zimbabwe, Guinea-Bissau, Cap Verde and the refugee stricken areas around the 
Horn of Africa. 

3. Policy and Procedure 

“Dienste in Ubersee” purposely decided twenty-seven years ago to choose a different way and form of coope¬ 
ration than was the practice of the mission societies at that time, at least, or of other private or government or 
ganisations in the field of international cooperation: 

We do not “send” but merely sponsor candidates. There must first be a request from an employing 
body overseas. Only when this has been received we start to look for suitable candidates. Candidates 
must be explicitly accepted by the employing body; only then is the applicant requested to give notice 
to his employer at home and to commence his preparation period with us. 

The work contract is concluded between the employee and the employer abroad. “Dienste in Ubersee” 
signs as a third party, agreeing to guarantee certain material conditions and to act as mediator in case 
of need. 

Personnel is made available for, never are contracts offered for unlimited periods or life-long service. 

Personnel sponsored by “Dienste in Ubersee” do not biring along their own working budget. The 
employers abroad are expected to provide the necessary means. 

“Dienste in Ubersee” does not maintain field officers in the countries abroad to represent the interests 
of our organisation or of DU sponsored personnel. 

These points of policy and procedures were introduced to safeguard and respect the independence and freedom 
of decision-making of the employing partner organisation. On the other hand, this system only works if the 
partner organisation takes on the full responsibility for the employee and the work he is to carry out, and acts 
as independently as possible. 

Personnel seconded by “Dienste in Ubersee” are expected to make their reports to their overseas employers and 
to deal directly with them in straightening out any difficulties which may arise during their period of service 
abroad. “Dienste in Ubersee” stands ready to mediate in cases of serious difficulty at the request of the overseas 
partner but does not in any sense attempt to direct or influence the work assignment itself. 

a) Selection and preparation 

The office of “Dienste in Ubersee” in Stuttgart receives several thousand offers of service each year. 
Many of these are from younger people finishing their secondary schooling and without professional 
experience. Since it is the normal requirement of “Dienste in Ubersee” that a person be at least 25 years 
of age and have had two years professional experience following his formal training, such young 
people are encouraged to join the so-called Overseas Register of Dienste in Ubersee . Persons listed 
in this Register receive regular information about development questions are discussed. Considerable 
attention is given to this aspect of long-term preparation of potential development workers. 

Applicants who seem to have had sufficient training and experience and who seem to be possible 
candidates for approved openings are encouraged to send further information, explaining why they 
wish to go overseas under the sponsorship of “Dienste in Ubersee and letters of reference are 
gathered. Candidates then undergo a standardised process of orientation and screening. 
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Once the overseas partner has indicated that he wished to employ a particular person, that person is 
asked to give notice to his present employer and when he is free, the preparation period begins. This 
normally consists of a 17-day predepature course organized quartely by “Dienste in Ubersee”, 
European language-training (usually in France or Britain) and in some instances, periods of specialized 
training, that is courses in tropical medicine for doctors. The preparation period usually takes from 
four to eight months depending on individual cases. It is only at the time of departure for the overseas 
assignment that the three-year contract period begins. 

Where the knowledge of a local language is necessary, it is expected that the overseas employer will 
give the candidate an opportunity at the beginning of his contract period for intensive language study. 
“Dienste in Ubersee” is prepared to cover the costs of such courses. As far as general orientation to 
the life, customs, traditions and problems of the country and the church within which person will be 
working is concerned, we look to the overseas employers to take responsibility and help their new co¬ 
workers to a meaningful integration. 

b. Salary arrangements and contracts 

“Dienste in Ubersee” has attempted to find a compromise in working out a salary scale for develop¬ 
ment workers going out under church auspices. We did not wish to attract people who are primarily 
interested in financial gain, but did not either wish to limit our recruitment to the younger inexperienced 
and usually single people who could afford to work for pocket money or to those who were rich enough 
to be able to afford his luxury. It has become the practice, therefore, for us to provide for the payment 
of salaries roughly equivalent to what the persons who would be paid in the Federal Republic of 
Germany. ' 

In evaluating personnel requests, “Dienste in Ubersee” attempts to take into consideration local 
conditions of the requesting body. European personnel should not be seconded for the main reason 
that “Dienste in Ubersee” carries the salary and related expenses. Where local expertise is available, 
but cannot be employed for financial reasons, we try to arrange, in cooperation with the other agencies 
within the AGKED, that funds are made available for that purpose. 

“Dienste in Ubersee” expects that churches and agencies requesting personnel will make provision 
for contribution to the costs of the appointment. Normally, a local salary should be provided by the 
overseas employer. In some instance, the employer can more easily contribute support in the form of 
free housing or other benefits. In exceptional cases, “Dienste in Ubersee” is prepared to cover the 
entire costs involved. 

“Dienste in Ubersee” has given considerable attention to working out a model “Memorandum of 
Agreements (tripartite work contract) which establishes an employer-employee relationship between 
the overseas partner and the person recruited by “Dienste in Ubersee”. It specifically indicates that 
“Dienste in Ubersee” is not the employer, and stipulates that obligations fall on three parties. 

Furthermore, a supplementary agreement is entered into directly between “Dienste in Ubersee” and 
the candidate which provides for the retention of his social security privileges in his home country. 
For citizens of member countries of the European Community, these social security guarantees are 
backed-up by the government of the Federal Republic of Germany. There are, however, some impli¬ 
cations for the overseas employers: German law requires such personnel to be given acertain minimum 
vacation leave, and maternity leave. In addition “Dienste in Ubersee” is obliged to reserve to itself the 
right to recall such persons in case of danger to life or limb. As far as possible this is done in close con¬ 
sultation with the local employer. 

In a number of cases, “Denste in Ubersee” sponsors personnel for posts where large institutions have 
regular contract arrangements for expatriate personnel. Where this is the case, personnel signs such 
contracts directly and “Dienste in Ubersee” provides for any additional salary or benefits to the total 
support up to the level received by others under a normal DU contract. 

This system, whereby contracts are generall drawn up in Stuttgart and signed by the overseas employer 
and the candidate, has the advantage of providing relatively equitable treatment for all persons 
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recruited. In a number of places, however, overseas partners are establishing their own contract systems and 
salary scales for expatriate workers. Where this is the case, “Dienstein Ubersee” endeavours to adapt its own 
contract arrangements to fit in with the local practice.. 

4. Some facts and figures 

“Dienste in Ubersee” has the juridical status of a registered society in which the following institutions and 
persons are members: 

The unit on Ecumenical Relations and Pastoral Work Abroad of the Head Office of the Evangelicah Church 
in Germany (EKD); 

the Federation of Baptish Churches in the ERG; 
the Association of Protestant Youth Work (AEJ); 
the Methodist Church in the FRG; 

the Christian Social Service Agency of the Evangelical Church in Germany (Diakonisches Werk der EKD); 

the Protestant Association for World Mission (EMW); 

the Protestant Christian Student Movement (ESG); 

the German National Committee of the Lutheran World Federation; 

the Association of the Directors of Protestant Academies; 

the German Institute of Medical Mission (DIFAM) 

the National Association of Protestant Women (EFD) 

the Mission Centre of the Evangelical-Lutheran Church in Bavaria 

two representatives of the Committee of Returned DU Personnel; 

the Church of Baden 

the Church of Wurttembers; 

a member of the Committee “Church Funds for Development Service’ (KED); and the Association of 
Protestant Churches for Christian Social Service Concerns. 

“Dienste in Ubersee”, in turn, is one of the five Protestant agencies forming the “Association of the Churches’ 
Development Service” 

The office staff of “Dienste in Ubersee” consists of about456 persons. Much of the decision-making is entrusted 
to teams at various levels who work to ensure that various view-points are brought to bear. In addition to the 
Directorate and General Administration, the office is organised in the following sections: 

Section I deals with the orientation, screening and preparation of candidates. 

Section II is responsible for contacts with churches and other partner agencies, as well as with the DU-sponsored 
personnel in Western, Central and Southern Africa and Latin America. 

Section III has a similar responsibility for Northeast Africa, Asia and special programmes 
Section IV “Inland” maintains the Overseas Register of about 4.500 persons, organises seminars and courses, 
and works with returnees who on the background of their overseas experience want to influence public opinion 
in the FRG. A separate section published the quartely magazine “der uberlick”, and organises exchange pro¬ 
grammes for journalists. Separate units cater to conscientisation and development education in nothern and 
southern Germany, and to issues and problems related to “Third World tourism and prostitution”. 

This staff has been set up with a view to making it possible to have around 200 persons under contract at one 
time overseas. It is expected that about 250 approved requests wil be under consideration and that 80 new 
contracts will be drawn up each year. 

The present yearly budget of “Dienste in Ubersee” amounts to more than DM 20 million spent for personnel 
assignments abroad as well as educational programmes, publications and administration at home. It is financed 
by church-tax money (KED), government funds (EZE) and voluntary donations (Bread for the World) 
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APPENDIX J 


THE BRITISH COUNCIL OF CHURCHES CHRISTIAN AID 
Christian Aid and the Pacific - the next step 

Since the mid-1970s there have been five visits to the Pacific region by Christian Aid staff: 1976 - Val Ferguson to attend 
the Pacifique ’77 Consultation and visiting Papua New Guinea, Solomon Islands and New Hebrides: 1978 - Michael 
Hawkes to Papua New Guinea; 1979-Michael Hawkes to Melanesia, Polynesia and Australia; 1981 -Margaret O’Grady 
to PapuaNew Guinea, Solomon Islands, Fiji, Tonga, Western Samoa and Australia; 1987 - Michael Taylor to Fiji, Tonga 
and Australia. 

Most of these visits have generated discussions about future Christian Aid policy on funding in the Pacific. In some 
instances, the Committee has considered the option of phasing out bilateral funding relationships. While this option has 
been rejected, the fact that there has been a steady decline in the level of funding in ‘Teal” terms (see below) increases 
the urgency of a major policy review. This paper is a contribution to the review, and is largely designed to solicit the 
views and preferences of Christian Aid’s partners. 

It should be noted here that Christian Aid is not simply a funding agency. Our funds are collected, in part, from a network 
of loyal supporters throughout the country, mostly Christians; in part from the general public; and in part from 
government and EEC sources. Alongside the collection of funds for development programmes, we try to educate and 
inform people about our work and above all, about the causes and effect of poverty worldwide. Our education and 
information work is considered to be as important as our aid programme, although it is not as significant in terms of 
expenditure. We believe that, ultimately, an informed British public can do more tp help end the injustice of poverty than 
the £10 million we will spend on projects annually. 

For this reason, when looking at our relationship with the region, we are not simply concerned about funding. We are 
also asking ourselves “What should we be saying to people in Britian about the Pacific?” 


1. The nature of Christian Aid’s relationships with Pacific countries has remained fairly steady over the past few 

years. As an ecumenical development agency we are linked to Pacific Christian and non-government organi 
zations in the fallowing ways: 

a. through the various programmes and fora of the World Council of Churches, and particularly through our annual 
grants to the Resource Sharing System; 

b. through support for the Pacific Conference of Churches 

c. through bilateral links with churches and secular organizations whose development programmes we fund 

d. through our membership of the Pacific Committee of the Conference for World Mission of the British Council 
of Churches, a forum convened every six months. 


The first three links are maintained by correspondence and strengthened by staff visits to the region. 


2 . 


3. 


The scale of Christian Aid’s involvement in the region is indicated by the following table of allocations by 
financial year: 


1980/81 £108,735 
1981/82 £121,487 
1982/83 £ 81,732 
1983/84 £ 89,312 


1984/85 £63,690 
1985/86 £53,937 
1986/87 £58,745 
1987/88 £60,851 (forecast) 


The allocation in this financial year for Asia and the Pacific is £2,700,00. 


The decline in funding from 1982, is due in part to a decision taken in early 1982 to withdraw from funding 
projects through a particular regional non-government organization. The main trend is a decline in real terms. 

The range of projects with Christian Aid funds is best describes as “wholistic”. Among projects recently 
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funded are: the Priority Projects of the WCC Resource Sharing Systen (annual block grant); Pacific Conference of 
Churches; community health programme of Helen Goldie Hospital, Solomon Islands; National Council of Women, 
Fiji; South Pacific Approriate Technology Foundation, Papua New Guinea; Rev. Filippe Fanchette’s training tour of the 
Pacific; and relief programmes among refugees from Irian Jaya in Papua New Guinea. 

At a recent meeting the Committee approved two new grants which reflect our changing understanding of 
our mandate: - 

(i) a solidarity grant to an Aboriginal Christian organization which is convening a nationawide march to 
coincide with the Australian Bicentennial, and 

(ii) support for the Pacific Concerns Resource Centre based in New Zealand. In both instances the views 
of our Australian and Pacific partners were canvassed before funding was agreed. 

4. The arguments in favour of continued Christian Aid’s involvement in the Pacific are: 

a Although endemicpovertyisnotafeatureofPacificIslandseconomiclife,variousextemalinfluences 
are breaking down indigenous social and economic structures. Urban poverty and social problems are 
growing. The Christian churches and non-governments organizations should be supported in then- 
efforts to help Pacific Islanders overcome these problems. 

b The political and economic independence of Pacific Islanders is being seriously threatened by other 

external forces: superpower rivalry for military supremacy; nuclearization and radioactive pollution 
of the region; destruction and depletion of natural resources for quick profit; promotion of a consumer- 
based society. External assistance is essential for effective resistance against these threats. 

c Britian has historic links with the Pacific which has been continued within the Commonwealth. These 

should be recognised and cannot be lightly severed. 

5. The arguments in favour of phasing out Christian Aid’s involvement in the Pacific are: 

a Christian Aid is a small funding agency by international standard. We have not been able to give the 
Pacific region adequate attention, and could not do so unless extra staff, time and resources were 
allocated. This could only be done at the expense of Asian countries, where the majority of people 
live in poverty. 

b America, Australia and New Zealand are the most natural partners for the Pacific region. They have 
better access and devote more resources than we can. 

6. The following options are open to Christian Aid: 

a Phase out bilateral funding and staff visits to the Pacific, but allow for consideration of exceptional 
circumstance in funding matters. 

Advantages 

This would allow extra staff time and funds to be allocated to those parts of Asia where poverty and 
injustice are endemic 

Implications 

This would reduce the links between British and Pacific churches, 
b) Continue present policy regarding funding and visits. 

Advantages 

At a time when Christian Aid is forecasting that income available for development project funding will 
only just keep pace with inflation, it would be foolish to agree to expand our involvement in the 
Pacific. 
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Implications 


No extra staff time required, apart from a major staff vitsit in 1989 or 1990. It is likely that there would 
be a further decline in expenditure according to the development policy guidelines and statement of 
commitment begin to affect policy decisions. 

c) Continue present policy regarding funding and visits, ensuring as far as possible that funding remains 
fairly steady, but promote Pacific issues through press, publications and audio-visuals. 

Advantages 

This would ensure greater consistency in policy throughout the organization and provide a voice of 
our partner’s concerns. 

Implications 

This would require extra staff time for press and education work. 

d) Increase the status of the Pacific by allocating more funds and more staff time to the region, and 
promote Pacific issues through various media. 

Advantages 

This would allow for recognition of the increasing strategic and economic significance of the Pacific. 
Implications 

At least one visti per annum or 18 months would be necessary together with increased staff time in aid 
education and information. 
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A Division of The British Council of Churches 


Chairman: Sir Brian Young 

Chairman Finance Committee: Mr Alascair Hanton OBE 
Director: Revd. Michael H. Taylor 


Pacific Desk 

World Council of Churches 

25 Janurary 1988 

Dear Friends, 

Happy New Year!. We are starting 1988 with a major review of our policy regarding Pacific Island countries, and I am 
writing to seek your assistance and view on this matter. 

At a recent meeting of our Asia/Pacific Committee, our Project Officer, Margaret O’Grady was asked to prepare a brief 
paper outlining Christian Aid’s present policy with regard to the Pacific, and the options open to the paper be sent to key 
Pacific partners beforehand, so that their view could be included in the Committess deliberations. 

It is intended that the paper and our partners views be submittted to the next Asia/Pacific Committee meeting in early 
June, and we hope that you will be able to send your response to reach us by April. We realise that most of our partners 
are extremely, busy, and we would like to assure you that in asking for your views we are not simply paying lip-service 
to partnership and consultation. All the response we receive will be collated for circulation to Committee members. 

I have enclosed some background information which will provide you with a wider perspective on Christian Aid’s work. 
In particular, I would draw your attention to the recendy-adopted Statement of Commitment. 

Yours sincerely 


Christian Aid 

PO Box 100 London SEI 7RT 
Telephone: 01-620 4444 



Michael Hawkes 

Head of /Asia Pacific Group 


CHURCHES IN ACTION WITH THE WORLD’S POOR 


Central Office: Inter-Church House, 35 Lower March, London SEI 7RL (Nr Waterloo Station) 
Telex: 916504 CHRAID G Cables: WORLD AID LONDON SEI 7RL Facsimile: 01-620 0719 
Registered Charity No: 258003 VAT Registration No: 239 6191 40 
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APPENDIX K 


INTRODUCTION PAPER TO PCC FIVE-YEAR PLAN - S.K. F. Motu’ahala, General Secretary, Pacific 
Conference of Churches 


Before presenting the PCC Five-Year Plan I thought it would be a necessary introduction to, first of all, share with you 
some of the significant instances in the whole development of PCC, that have been treated as the basis of the Plans; and 
then try to give a brief account on the decisons made for the steps that have been taken in the process of formulating the 
Plan. 

Two major events in the life of PCC that have been brought to light while considering its future: 

1. The cutting down on PCC activities in 1982; and 

2. Its reconstruction in 1987 

Looking closely at the first event, we will find that the root-causes for such a hard decision which was made in the 4th 
General Aasembly, 1981, could be easily identified for the simple reason that PCC is relatively a fairly youn g organisation 
(25 years old). Dr Forman in his book - “The Voice of Many Waters” pointed out some of the constraints that PCC did 
experience during the period of the first twenty five years of its existence such as: 

the contrasting view of the nature of PCC which was reflected in the withdrawl of Melanesian 
Churches from being direct members of PCC in 1981; 

the strong influence of colonialism which resulted in each Island territory having linked itself more 
closely with its metropolitan governing power than with its Pacific neighbours; 

the failure of PCC member-bodies to respond to PCC correspondence; 

the fact that PCC had become an almost totally foreign-funded organisation. 

Having studied the nature of the above difficulties, it was found that the following requirements should be seriously dealt 
with and so regarded as preliminary actions in the process of rebuilding PCC: 

the need for long-term planning re PCC functions and activities; 

the need for member-bodies to be involved in the actual planning and evaluation process of PCC 
programmes and activities; 

the importance of member-bodies being able to have mutual understanding and solidarity as dealing 
with national and international issues of concern; 

the need for member-bodies to reclaim the ownership of PCC. 

Attention should be drawn to John 10: 11-12 in which we find that the true care of the sheep comes through ownership. 
Verse 11... 12 “the hired hand is not the shepherd who owns the sheep. So, when he sees the wolf coming, he abandons 
the sheep and runs away.” 

Mr Gorbachev, the USSR present leaders once said this: “A house can be put in order only by someone who feels that 
he owns the house.” If I were to respond to the question of what might be the root-cause(s) of this most serious event 
in the life of PCC - that is the cutting of all its arms in 1982,1 can only say that the missing sense of ownership from the 
life of PCC and its member-bodies is the main root-cause of this tragedy, and unless this element of ownership being 
restored into the relationship between PCC and its member-bodies, there will be no real hope for a brighter future in the 
development of PCC. 

Lastly, the need for more serious commitment and dedication on the part of the churches to our common call for Peace 
and Unity, not only among us Christians, but for the whole people of God in the world - John 17:21 - the last part of 

Christ’s prayer is even more important -.”so that the world may believe that You have sent Me. ”We may be 

comfortably satisfied with our own respective church tradition but without Peace and Unity among ourselves, we will 
never be able to really convince the world that Jesus is the Christ and Saviour for the world. 
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The second important event in the life of PCC was initiated during its 5th General Assembly, held in Western Samoa in 
1986. It was resolved that the new programmes for Youth, Women and Justice Peace & Development be created 
alongside with that for Mission and Unity in the structure of PCC. 

Obviously there was great need here for careful planning in the implementation of such a big decision which also required 
great courage and dedication on the part of staff, total commitment and full support on the part of member-bodies. 

The Executive, therefore, decided in its meeting in Honiara last November to adopt the following approaches and 
procedures: 

(1) that a combined meeting of all General Secretaries and member-churches and Councils and the staff 
be organised to be held in February this year to: 

(a) exchange and share ideas on ecumenism: 

(b) formulate the PCC five-year plan, incorporating the local and national needs, aspiration 
and priorities; 

(c) work out ways of adopting better systems of communications between PCC/NCCs/mem- 
ber-bodies and among member bodies themselves; 

(d) share biblical reflections in relation to the national and international issues of concern. 

This meeting was held as planned and attended by twenty two out of twenty five representatives of member-bodies - that 
is twenty General Secretaries and two Church Leaders. Only three member-bodies were not represented. It was a sign 
of hope and goodwill on the part of member-bodies for the future of PCC. This high degree of attendance has indicated 
the following: 

(a) that the member-bodies do care for the future of PCC, and 

(b) they are in fact ready for a renewal of their commitment to PCC and to reclaim its owner¬ 
ship. 

(2) That the five year plan be submitted to the Executive Committee for further consideration and 
approval. This was done during the Executive meeting last March in Pago Pago and the said plan 
was approved with gratitude. Words of thanks and appreciation were expressed for the hard work and 
thoughtful contribution of the General Secretaries towards the content of the plan. 

(3) That Pacific Advisory Group should be approached in the normal way for advice on the financial 
aspect of the Five Year Plan. As in the past, the PCC budget is normally presented to the PAG on 
yearly basis that is our budget for next year, for instance, will be presented this year, which is proved 
to be the most difficult system to work with, especially from the Staff standpoint. 

Two major disadvantages of the present funding system have been experienced: 

(a) Presently there is no real commitment to wards PCC’s budget from funding partners and 
therefore the scope of discrepancy between the budget and the actual amount received is 
normally unknown to us. 

(b) Because of the above fact it is hard or better to say impossible, to work out any realistic 
long-term plans of PCC activities. 

So the most effective and desirable funding system from PCC point of view is that in which the funding partners could 
take a formal commitment to the funding of PCC programmes and activities is for a period of at least three years. 

When seeking for PAG advice in its meetisng last April, it was found that there is no reason why PCC should be treated 
differently from the other Regional Ecumenical organisations whose five-year plans are normally presented to a round¬ 
table discussion of their funding partners. 

PCC therefore was advised to formally request WCC (CICARWS) to facilitate a similar type of meeting for the 
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representatives of funding partners, PCC and WCC to discuss and make some formal commitment to the funding of our 
five-year Plan. In this meeting, we (PCC) hope to be able to learn (first hand) about the funding agencies various policies 
and mandates and for them to he exposed directly to our needs and priorities in the Pacific. We look forward to having 
this meeting in the Pacific later this year (possibly in September or October). 

(4) Lastly it was decided by the Executive to organize a meeting of the Church leaders to: 

be informed of the current development of PCC; 

offer advice on the future direction and development of PCC, and 

grant final approval and blessings on the five-year Plan. 

Finally I wish to draw our attention to one or two very important matters which need your consideration, deliberation 
and decision, before we can proceed with the implementation process of the Plan. 

1. On page five, you will find the overall vision of the Plan - “Confessing Jesus Christ in the Pacific today”, 
and two, on Page 7, second paragraph, you will need the very important statement from our Finance Sec¬ 
retary that “98% of our budget from overseas and only 2% from the region.” This two per cent (2%) by 
the way, has not yet been sent. 

I think this meeting has a very important role to play in the whole life of PCC. We are here to make the first formal 
commmitment to the funding of PCC, I believe. I am aware of the fact that some member-churches have already made 
provisions in their own annual budget for PCC. But there are those who find it difficult. 

The following matters should therefore be resolved in this meeting I feel before we can pursue with our funding partners 
from overseas (outside the Region): 


1. How much each member-Church/Council is prepared to contribute to the PCC Five-Year Plan? 

2. What percentage of our total budget should we ask our funding partners from overseas to contribute? 
Many thanks for your help. 
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APPENDIX L 


“CHRISTIAN CONCERN FOR PEOPLE: POLITICS, ECONOMICS, SOCIAL DEVELOPMENT” 

- Keynote Address - Bishop Patelesio Finau - Deputy Chairman - PCC Executive Committee 

1. Jesus, with the power of the Spirit in him returned to Galilee.. .He came to Nazara, where he had been brought 

up, and went into the synagogue on the sabbath day as he usually did. He stood up to read, and they handed 
him them scroll of the prophet Isaiah: Unrolling the scroll he found the place where it is written: 

The spirit of the Lord has been given to me, for he has annointed me. 

He has sent me to bring the good news to the poor, to proclaim liberty to captives and to the blind newsight, to 
set the downtrodden free, to proclaim, the Lord’s year of favour. 

He then rolled up the scroll, gave it back to the assistant and sat down. And all eyes in the synagogue were fixed on him. 
Then he began to speak to them, this text is being fulfilled today even as you listen’. And he won the approval of all, 
and they were astonished by the gracious words that came from his lips. (J. 4.14-22). 

In this way Jesus reveals: 

1. Who he is, the Messiah, the Annointed of God. He reveals. 

2. His mission, his special work. 

It was a challenge to his hearers and they did not accept him they were scandalised because they knew him well - Joseph’s 
son! Jesus continued to challenge them, God’s way is different from theirs. God loves and has mercy on the Gentiles 
as shown by the favour he bestowed on a widow of Zarephath, a Sidonian town, and on Naaman a Syrian leper. They 
were enraged. They sprang to their feet and hustled him out of the town. They intended to kill him, but he slipped through 
the crowd and walked away. He taught on Galilee’s towns, he made a deep impressionn on people bcause he spoke with 
authority. He worked many cures and the devils knew that he was the Christ. Jesus led a busy life but he had a special 
time to be apart with the Father. “When daylight came he left the house and made his way to a lonely place.” People 
wanted to keep him in Galilee, but he said, I must proclaim the Good News of the Kingdom of God to the other towns 
too, because that is what I was sent to do”. 

At this stage let us note that Jesus reveals his Identity and Mission: 

1. He is the Christ, the Anointed of God, the Messiah 

2. He is sent by God with a mission - the Good News of the Kingdom of God. 

That Jesus has an approach: 

1. He begins in Galilee - the place of the simple, unlearned and poor people as compared with 
Jerusalem in Judea. 

2. He is open to the Gentiles, so different from Jewish thinking of the time. 

3. In the midst of hectic ministry, he “wastes time” alone with the father. 

2. “Jesus made a tour through all the towns and villages, teaching in their synagogues, proclaiming the Good 
News of the Kingdom and curing all kinds of diseases and sickeness. And when he saw the crowds he felt 
sorry for them because they were harassed, like sheep without a shepherd. Then he said to his disciples, the 
harvest is rich but the labourers are few, so ask the Lord of the harvest to send labourers to his harvest?” 
(Matt. 9. 5-37) 

3. “After John had been arrested, Jesus went into Galilee... The time has come and the Kingdom of God is close 
at hand, Repent and believe the Good News” (Mk. 1. 14-15) 

Aspect of the present situation: 

As we gather here in Honiara, a meeting of Pacific Church Leaders in response to a PCC initiative to exchange our 
thoughts on “CHRISTIAN CONCERN FOR PEOPLE POLITICS, ECONOMICS, SOCIAL DEVELOPMENT” 
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As we look out we take in News Flashes: 


Right now in Moscow the two leaders of the World’s most poweful superpowers are meeeting and 
making momentous decisions that affects the life of all of us here. They are making decision for all 
humankind. 


2. The bloodbath continues in the Middle East in Iran/Iraq, in Lebanon, and in Palestine. 

3. War continues in Central Latin American Republics. 

4. Africa, Pakistan, India and the Philippines - tensions, terrorism and bloodshed is often the result. 

Our Pacific people and countries used to be hidden and unknown. It is no longer PNG and Solomons who often feature 
m the news for political reasons and supposed corruptions. Fiji with its two military coups continues to be under tensions 
with so many praying of Justice and Peace while some mourn the death of democracy. Vanuatu erupts in political power 
rivalry. In New Caledonia political tension continue with nineteen Kanaks and two soldiers killed in recent skirmishes. 

Nuclear testing with so many Pacific countries against-continues in Mururoa. Palau continues to fight against U.S. 
domination. Tonga contemplates setting up a high temeperature incinerator for burning off American toxic wastes. 
ionga is also becoming infamous for its political court cases. Australia continues its incenetenary celebrations with a 
world Expo ’88 while Aboriginals mourn the loss of their country. Many New Zealanders complain of a heartless 
economic system, andat the same time there is a growing race tension between Maori-Pakeha which promises to be worse 
before it is settled. 


The people of the South West Pacific countries are in the thongs of migration to urban centres and to more materially 
developed countries. With all these tensions and struggles our Pacific countries are on course to be the most important 
region strategically for the super powers with the U.S. claiming the Pacific Ocean as an American Lake! 

Our Pacific countries are more and more dependent of foreign aid. We exploit and are exploited; our leaders have then- 
agendas and foreign donors have theirs. Sometime it is a question of bribery. At other times its like window-shooninv 
till you get the best offer. 6 

But it s not all mussles, politics, racism, migration, coups and dirty business there is much feasting, laughters and 
celebration. Presently Western Samoa is having days of Independence Celebrations. Tonga is planning its biggest 
birthday feasting, our king (Taufa’ahau Tupou IV) is 70 on 4th July. And last but not least, our people in the Pacific are 
people given to much praying. 


Towards a common vision 

We gather here as Pacific Church Leaders, members of PCC. As we look to the year 2000,1 would like to think that we 
do so with great expectation. We look to a new age. We are hopeful of great and new things being accomplished for 
God: That the Kingdom of God may come more and more among His people and our countries in the Pacific. 

May I suggest that it means: 

1. Looking back, together on our past - the peak moment of our past history as for example: 

When the first chrisitian missionary arrived in our country? 

When the first schools began? 

When we were colonised? 

When we became Independent? 

When PCC was formed? 

When our local Council of Churches was formed? 

2 . We look at our present 

3. We look to the future as PCC or as Christian who have a very rich past - in fact the Bible it goes back to the 
beginning of time. And as people who take the present into account and hopefully we have a common aim or 
vision, our dream of what we want the future to be. 
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This search for a common vision is not merely our work, rather its the work of God and ours. After all its His 
Church and its His World and indeed His people that He love and cares for so much. This seeking for a common 
vision especially the work of the Holy Spirit. 

“When the Advocate comes, Whom I shall send to you from the Father, he will be my witness. And 
you too will be witness, because you have been with me from the outset” (J. 15: 26-27) 

“I still have many things to say to you but they would be too much for you now. But when the Spirit 
of Truth comes he will lead you now. But when the Spirit of Truth comes he will lead you to the com¬ 
plete truth....and he will tell you of the things to come” (J. 16: 12-13) 

We need to SHARE a common vision I should say WE MUST SHARE in God’s vision for his world and for 
his people: 

God loves the World so much that He sent His only Begotten Son to save it.He came that we may have 

life and have it to the full (J. 10:10). His mission is the Good News of God’s Kingdom may your Kingdom 
come may your will be done on earth as it is in Heaven. Jesus sends the church, his followers to bring God’s 
Kingdom into the World. We Christians are to be the light to the World, to be the leaven, to be the salt of 
the earth. 

We are sent to bring in a new heaven and new earth. There is a Kingdom of the World. We are sent into the 
world but we are not to be of the World just as Jesus was not of the World (J: 17: 16-18) 

Aspects of the kingdom of God 

The Kingdom of God is Justice, Peace and Joy from the Holy Spirit (R. 14: 8). The Kingdom of God is God’s reign.. It 
is right relationship between God and his people and between his people. It is brotherhood; it is being accountable to 
God and to people. In Jesus Christ we have in the concrete a Person in who the Kingdom of God was fully realised. 

We the church leaders 

As church leaders we must recognise that most of us do well, we are comfortably off and have respectable position in 
Pacific Societies. We do not experience the anxiety, oppression even, and the poverty that many of our people suffer 
as they experience the reign of the Kingdom of the world. 

Because of our lack of this personal and existential experience of suffering, and our comfortableness we may not see the 
agency of our mission to bring God’s Kingdom now into our Church and to Society. We can be blinded and very much 
courting the world the friends of the rich and those who have power - we can be the mordem pharisees of God’s people. 
We know well Jesus’ anger against the pharisees - “you blind guides” 

Because of our lack of common vision and for other reasons, we Christians and even our churches have different attitudes 
about people, about governments and politics, about economics and social development. We must recognise these actual 
differences, but let us be tolerant of other peoples’ views, and let us under the leadership, of the Holy Spirit seek Jesus’ 
way and his values as given to us in the Gospel. 

Some of our deffering views: 

1. The Church and Christians are not to be concerned with Politics. That’s for the government. Our concern is 
the Soul. 

2. There is complete separation of church and state “Render unto Caesar the things that are Caesar’ s and to God 
...a misused test to suit one’s views! 

3. The Church should not criticise governments. Its duty is to obey. 

4. Let us not worry about this world, our concern is the next life. 

Some observation 

1. The split between the faith which many profess and their daily lives deserves to be counted among the more 
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serious errors of our age. - The prophets of the Old Testament fought vehemently against this scandal* 

(Is 58: 1-12) Jesus vexatian threatens it with grave punishments (Mat. 23: 3-23): Justice mercy, good faith 
(Mk. 7: 10-13: Legal maneuvering the Christian who neglects his temperal duties neglects his duties towards 
his neighbour and even God, and jeopardizes his eternal salvation. 

2. Because God has become man in Jesus, the Gospel saying “In as much as you did it to the least of my brothers, 
you did it to me” becomes a terrible truth and not merely figurative language. The love of God and love for others 
are inseparable. Church observance without love for the other are worthless. Those who inculcate much 
religiousity but don’t want to get involved in social issues of justice for the poor and downtrodden are scoring 
their god but not the God of Jesus Christ. 

We cannot worship Jesus in the Eucharist or in the Bible if we do not pity Jesus in the sum., look for Jesus 
in the ragged, in the unemployed, in those who have no work and no money to feed the family, in those who 
have lost hope and in those who are struggling to make good. Let’s look for Jesus and when we find him, 
guide ourselves with his towel and and try to wash his feet. 

3. Those who advocate seeking peace and tranquility in prayer and religion and disregard practical social 
involvement are guilty of the sin of “spiritual wickedness”. They are the most evil and most harmful people 
that live. But today there are some who believe in this kind of non-social, non prophetic, non incarnational 
religious approach. 

4. The Church is not called to be the servant of the government. Still less is she to be its master. Her role is 
to be its conscience. When people suffer, when they are hurt: The church must speak out. 

5. The church’s social concern is not simply with casualties on the J ericho road, but with building of a new highway 
and new city. 

6. The building of the Kingdom of God is a work that God calls the churches to collaborate in. This is the New 
Pacific that we must be enthused about. “For we are looking for a new heaven and new earth the home of 
justice” (2P3:13) 

7. People must be put before money and profit. 

8. Money must not be the bottom line in social development politics 

9. We see people move towards prayer in despair...they pray as a way of becoming rentral... we have a terrible 
drug called prayer. On the contrary, everything worthwhile begins in mysticism and ends in politics’ (Charles 
Peguy). In Latin America its a cry for a ‘Spirituality of liberation’ Greaat issues affecting mankind have to be 
decided in the wilderness, since solitude is deeply aware of the world’s needs. The truly, contemplative soul 
is a soul who sees clearly, sees too clearly for comfort. The pursuit of contemplation becomes a strictly 
subversive activity a political act of the highest value, implying the riskiest of consequences for those taking 
part. 

10. The more involved we are in prayer and true religion, the more we would be involved in practical ways to 
bring abdut the Kingdom of God, and the more involved we are Society’s social issues the more we are in 
needs of a Christian spirituality. 

11. “All practices that disagree with the gospel must be removed if we are to save people. We must save not the 
soul at the hour of death but the person living in history” Oscar Romero. 


Unconcerned Christians for people: C/P 18 & 19 
Conclusion 

I bring these thoughts on Christian concern for people with some words from a modem martyr. Archbishop Oscar 
Romero of San Salvador: 

From Oscar Romero, modern martyr of San Salvador: 
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1. “The Church renews itself. We cannot preserve old traditions that no longer.have any reason for being, much 
less those structures in which sin has enthroned itself and from which come abuse, injustices and disorders. 
We cannot call a society, a government, or a situation chrisitians when our brothers and sisters suffer so 
much in those invertebrate and unjust structures” February 25,1979 

2. “A church that suffers no persecution but enjous the privileges and support of the things of earth - bewares - 
is not the true church of Jesus Christ.” M arch 11,1979 

3 “It is a caricature of love to try to cover over with aims what is lacking in justice, topatch up with an appearance 
of benevolance when social justice is mission. True love begins by demanding what is just in the relations of 
those who love” March 12,1979 

4 “Nothing is so important to the Church as human life, above all, as the human person the person of the poor 
and the oppressed. Who, besides being human beings, are also divine beings, since Jesus said that whatever 
is done to them he takes as done to him” March 16,1980 

5 “These homilies try to be this people’s voice. They try to be the voice of those who have no voice. And so 
without doubt, they displease those who have too much voice. This poor voice will find echo in those who 
love the truth and who tryly love our dear people” July 29,1979 

6 “When we speak of injustice here below and denounce it, they think we are playing politics. It is in the name 
of God’s just reign that we denounce the injustices of the earth” September 2,1979. 


From the sermon Oscar Romero preaches at mass when he was assasinated: 

7. “God’s reign is already present on our earth in mystery. When the Lord comes, it will be brought to perfec¬ 
tion”. (Gandum et Spes, 39) that is the hope that inspires Christians. We know that every effort to better 
society, especially when injustice and sin are so in grained, is an effort that God bless, that God wants, that God 
demands of us” March 24,1980 

Uncomed Christians for people: Politics 

Economics 
Social Development 

1. Contradiction of Title “Unconcerned Christians” 

2. Lack of Christian Vision .... has faded, flowers have gone.shepherd in the mist. 

Ignorance of Baptism commitment: Alter Xtus Kingdom of God mission now in the world. 

Kingdom of God then Us the purpose of the church 

3. Ingrained cultural attitude/ways versus Christian conversion .... partly converted to Christian 

- “little knowledge can be a dangerous thing” 

MASCUPATING as Christians can be very wicked. 

4. Incrainde traditional submission 
Reinforced by hierachical church obedience 

- Unquestioning suffering Injustices 

- Enforced Poverty thus unjust accumulation of wealth 

- Inequalities of wealth an power 

- Concentration economic power. Point a society based on organised injustice 

- Growth of aims of poverty. False consciousness 

10. Materialistic and worldly wise but “Christianss” 

5. Defacing of man/woman as God’s image ...” The glory of God is man/woman fully alive ...” 

People exploited, cheated, oppressed... their souls are vandalized and spiritual values are undermined: 
loss of human dignity. When these things happen in our countries - what kind of Christians are we if 
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we are inactive and keep silent. 


6. Encouragement of wrong obedience - this is an aspect of idolatory that early Christians were very much 
aware of, they died martyrs rather than obey ... increasing authoritacian and repressive governments 
in the Pacific the society of the strong state in which the yes - men proper, and the sane one are those 
who are not plagues by doubt, those who obey other W/O question. 

7. COMFORTABLE and benefit from the system. 

^■ FEAR for self and Dependence. Turn and blind eye/keep silent; blot for Martyrdom 

9. HOPELESSNESS - feeling of being over powered .... 
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APPENDIX M 


SUMMARY - BIBLE STUDY - ARCHBISHOP A. SMITH - FRIDAY - 3 JUNE 1988 

God’s covenant with Abraham was to give him and his descendants the promised land of Cannan. He will be their 
God and they will be Hispeople. God’s faithfulness can be seen when he promised Abraham he will not destroy Sodom 
if even only ten faithful people were found in the land. 

The New Testament reveals to us that our neighbour is someone from “outside”. 

Christian Concern for Social Development is not static. Honiara when he first arrvied was a town full of young men; 
now twenty years later, women are already playing a very important part in the life of society. No, society is not static. 

Some social structures fifty years ago have changed. Tradition fifty years ago was semi-nomadic, and had their roots 
in the soil. Now a new society is growing because of cash crops. Instead not the semi-nomadic system we are now coming 
to a more sedentry Gospel. Application in use fifty years ago is not the same today. 

We read in 2 Samuel 12: 7-8 of David’s personal guilt against Uriah and the prophet Nathan pointing out his secret sin 
“Why have you now disobeyed God’s command?” And David’s confession and repentance in Psalm 51 asking for God’s 
forgiveness. 

God is the God of all people, God of the whole world. We read in Isaiah 53 of the suffering servant Lord. 

In the New Testament, Christ must die for his Sheep. 

The first Adam represents the fallen race. The second Adam represents God’s Grace in CHRIST which is so much better, 
for God’s Grace is all ours freely through Christ Jesus the Lord. 

To be concerned with Social Development means understanding the true situation. 

A story of a personal Christian friend is very moving. He was quite content finding sweet fellowship in the Lord with 
his Charismatic Group until suddenly the Lord convicted him that Praise and Worship went along with suffering and 
meeting the needs of others in the way of Mother Teresa’s style. 

So dying to his personal needs and self, he committed his lifestyle to a new way of service in the Phillipines for those 
who are poor and in need. 

This is reality. Stripping one’s self of all, and stepping out to meet peoples’ needs right where they are. 


52 



APPENDIX N 


Rev. Dr. E Castro, Secretary General, WCC on theme: Christian concern for people: Politics/economics and 
social development 

Dr. Castro began by saying: 

“This is the realisation of a long dream for me, to come to know something of the glamorous islands in the Pacific. In 
former times, people used to say, the outlying islands of the Pacific or the peaceful islands of the Pacific. 

Today I heard and as I read, you are going through many turmoils, perhaps growing pains, so I am glad to come to the 
glamorous islands of the Pacific and to share with you in the building together of your societies, to confront challenges 
and opportunities. 

I apologize that I will not be able at this time to visit, as it would be my wish, other islands, because of an ecumenical 
event of world significant which will take place in ten days time. The churches in Russia and Ukrania in the Soviet Union 
will be celebrating One Thousand Years of the evangelisation of the Nation and it’s not only important because of the 
millenarian celebration but because of the oneness in possibilities of that occasion inside those societies. When you think 
what they have gone through the more radical revolution that the history of mankind has known and that during seventy 
years, every single inhabitant has been exposed to modulistic education, and that the churches has been during some 
period persecuted, another period heavily limited, and suddenly, the churches are able to call the whole of Society to be 
aware of the Christian roots, and how important it is for the whole Christian Community of the world to embrace them 
in this moment, to show them that they are not only the Church of God in that particular country, and that there are 
members of the whole family of God, and that they are not alone, shown by our presence there is a way to express solidarity 
and to strengthen the capacity for testimony of the Church in that Nation. 

So I surrender the pleasure of my visit to other islands for the sake of our brothers and sisters in the Soviet Union, and 
I hope you will surrender now the privilege of my visit by the fellowship that we could have had, to that Missionary 
occasion. 

However do not worry, as you know the World Council of Churches General Assembly will take place in Canberra, 
Australia in early 1991, and at that moment we promise to you a real invasion of the world OIKOUMENE, and that you 
should be prepared for a real exposure and encounter to the manifold faces of the churches of the world. 

My presentation this morning will be in 2 parts: first to adddress you on the topic of Christian Concern for People and 
second to enter into discussion on some business -perhaps relationship between WCC and your Conference. 

I am not familiar with your Region and as I heard during your service this morning you are going deeper into the analysis 
of your situations, i will not pretend to be somebody who know all the answers or somebody who will respond to a 
particular concern or challenge of difficulty that you are confronted with. What I could do is to share with you, how 
churches in different parts of the world are expressing their Christian concern so that out of the different models, you may 
be able to say ... yes, that wil also be useful for us., that you should discover yourself in the different paradigmas that I 
shall try to develop. 

First, let me affirm our belonging together in what is called the conciliar ecumenical movement. 

“ You call yourselves Conference (Pacific Conference of Churches) and that is a little more of a secular in expression that 
the word Council. Conference is used as a conference of trade unions, a conference of political parties, a conference of 
many things; Council is more a church-related council but I am sure that your Fathers who introduced the name 
Conference were not much in trying to distingusih between the two councils but using one world that was very familiar. 

Council has the concept of communion, of fellowship, of koinonia, talking Biblically. 

We are not together to do thing together; we are together to grow together into the communion in Christ, and more 
important that what we do, is what we are becoming - what we are. 

As I hear the names of your different churches I realise your diversty, and surely not all churches in the Pacific are here. 

The quest is, through different history, different structure, different names, we are able to convey the same Gospel, and 
also the conviction to the peole that we are not rival organisations, that we are not competing with each other but through 
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different traditions, we are sharing together in the reciprocal recognition. 

So a Council of Churches is a pilgrimage into deeper communion and its also a Servant to the communion among the 
churches. Remember that Communion is in the Prayer of Jesus in John’s Gospel Chapter 17:21... “that all may be one: 
(That we know but the second part is the most important one) like You and Me, that they could be one in us.” 

One inside the whole Holy life of the Trinity - one in the mystery of God is not in any kind of unity, is not the creation 
of a new theological structrure. It is a beautiful ONENESS together in Prayer, in Worship, in the Mystery of God’s Love 
so that we are taken into God’s own Being to experiment a new reality that later on our theologians will need to work 
to articulate. 

In talking with the Holy Father, the Pope, he mentioned that we are not yet ready to participate in the Table of the Lord 
together, because while we have communion, our communion is not yet perfect. I dare to suggest a correction - say, our 
communion is in Christ, if it is in Christ, it is already perfect. What is not perfect yet, is our capacity to articulate that 
into canonical possibilities, into what Methodists we sould say, disciplinary possibilities, into regualtions and rules in 
our respective Churches. 

While we are not able yet to make justice with our theology to the reality of this belonging in God, that is already blessed 
reality. But of course the communion in Christ, the communion in the Trinity, is not for our own celebration, for our own 
enjoyment is a by-product, the happiness is not promised to Christians. I don’t see anywhere in the Gospel that Jesus 
says “Be Happy”, or “Come after Me and you will be happy”. He said, Come, and you will bear my yoke; Come , and 
you will be my disciple; Come and you will be fisher of human beings; Come, and there is something to do with Him 
for the service of the world. So our being in communion, our spiritual reality, is for the sake of the testimony; is to bear 
fruit; is to announce; is to serve. 

All of this to indicate that your title for this week Concern for Socio/Political development realities is the logical word 
for our spirittual reality, for the reality of our communion because we belong in God, we’re not free not to participate 
in God’s own mission of Love, Concern, interest for everybody. 

The word concern could be translated also as love. Love for people in relation “to the structure of society, be it political, 
be it cultural, be it social or be it economical. Or if you like it, the expression “concern” could be translated or transformed 
into the expression “servant-hood”. Wereadin the Old Testament and later in the first Epistle of Peter (Ch. 2: 9) “You 
are a holy nation, a priestly people.” Holy in the bible means totally committed, separated for, to be used by God so if 
this “concern” is translated into “servant-hood”, into availability for the others. 

A good definition of the Church should be “The People for Others”, the people who are not themselves to be served, 
but always thinking what are the others in need of - the priestly vocation, we can come back to that later; the people who 
assume responsibility to pray for the whole community. 

So concern belongs to our being God, it is not a consequence, it is not a second movement, that you love God and then 
love your neighbour, no, after Jesus Christ, my neighbour is taken in the Ascension, into the reeality of God’s Self. There 
is no God in Christian tradition, in Christian B ibilical sense that has not yet assumed the human situation, taken the human 
situation forever with him. In the 1 st Epistle of John we read “If sombeody says he/she loves God and hates neighbour, 
that somebody is a liar.” It doesn’t say that somebody in Rome has not understood the need to be taught that to love God 
and then as a consequence to love your neighbour. No! No! It is IN GOD THAT WE LOVE OUR NEIGHBOUR. It 
is a better religious art to love neighbour, and for that reason Jesus could say in Matthew 25... “for in as much as you have 
done it unto the least of these my brethren ... the naked, the prisoner, hungry, thirsty, you have done it to Me.” 

Having established the theological spiritual foundation for the word “concern”, I will now try to illustrate how that 
concern, how that love, how the responsibility of the whole of society has been expressed in different Biblical paradigmas, 
in different moments in the history of the Church and how trying to illustrate similar situations in the world today. 

I assured you that we did not agree previously with the Archbishop but you will see very easily the line of communication 
between his biblical study and my use now of materials of scripture and the history. 

The first model that I would like to take is the model of Moses. Remember Moses was enjoying life, wife, sheep, water 
and a father in law who paid his bills. He was very well protected, his life had no problems. He had been in the country 
field when God called by ... “I have heard the claims of my people. Go to Egypt and take them out of Egypt into the 
land that I will give to them.” 
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We have sung about the Exodus, and we have preached about it on many many occasion but I think that very rarely we 
have pity, understanding, sympathy for Pharaoh. In fact Pharaoh was totally right. How in the world will a transnational 
company allows that cheap human power to be taken from one country where they are serving and be called into another 
country? How could anybody in power surrender to an unknown fellow who says: “Listen, I am going to call your labour 
away from you and you can handle as you like.” So the poor Egyptian who are used to having servants now will be obliged 
to dirty their hands and thereby insulted. It was a conflicting situation and Moses had the difficulty not only to oppose 
and to complain to Pharaoh, but also had the difficult task to convince the Hebrew people. 

Moses is called to be the leader of these people, to enter into political life, what do you call what Moses did if you did 
not call it politics” Organising people and setting them for a given moment to come out together and to be ready “to fight 
and challenge the structures, real political life! So for many Pastors this is a permanent temptation. Could we not be the 
Moses of today” Could we not be the political leaders of our nation? In the United States, Mr Jessie Jackson is r unn ing 
for Presidency, and there was another one, Pastor Robertson but he abandoned it or the people abandoned him. But that 
is an illustration of the dilemma of the Priest or the Pastor. We are concerned with the whole people with the total life 
of the people. Sometimes we have been enjoying an academic training of some sort, theological school or we have lived 
abroad and have wider experience so we know how to speak, so it’s almost logical that people, in moments of turmoil, 
of anxiety, look to the leadership of the leaders of the church, and that we could be invited, tempted, to enter directly into 
political life. Now not every leader in the Old Testament did go into professional political life. 

ISAIH was coming from a noble family he could have pretended to be first Prime Minister but not, he wanted to be a 
prophet. 

AMOS wanted to be just simply the Voice of the Lord but without playing any leadership role. 

So the question yesterday, and the question today is: “What is the responsibility of the professional or vocational worker 
of the Church of Jesus Christ in relation to the total political life of the Nation? 

In this present is “concern” for the total life of the nation. I used the word temptation in order to protect our service from 
surrendering too easily to the temptation. 

In my country, for example, Uruguay, we have an out of number of proportion of medical doctors as congressmen in our 
Parliment. Why? Because in these small towns, the medical doctor is the one known by everybody, has the trust of 
everybody, and the people vote for medical doctors because they love him. Now to be a good medical doctor does not 
guarantee that you could be a good politician - it might be a catastrophe, and many people will die later, because you will 
likely to continue your medical practice while you are so engaged in politics that you do not keep up to date with your 
growth in knowledge. So also, to be a brilliant Pastor, whatever that brilliance could be, is no guarantee that you will 
be a good politician. Sometimes it is very difficult for us to accept that some of us that went into political life, is not able 
to cope with it and need to surrender that position to other people more giftedfor that particular responsibilty. But MOSES 
is there, to remind us of the exceptional situation, of the exceptional circumstances. While we have been praying, while 
we have been called to be Pastors of the Church of God, it might be, that there are circumstances where the temptation 
could be a call from God. And there, we need the Christian community to help us to distinguish between the voice of 
the devil and the voice of heaven. Remember that Paul said (II Corinthians 11:14) “And no marvel; for Satan himself 
is transformed into an angel of light”, so that angelic voices can be taking us into calamity! Let me give you an example: 

When Cyprus became independent, it was after many years of guerilla war against British occupation, and of course there 
were different guerilla groups with different ideological perspectives, and when the British said well enough is enough, 
we don’t take it any longer, we go home. The problem was we will have now a civil war between Cypriots of different 
ideological persuasions, and the only figure that could unite the nation that could provide a symbolic type of reference 
to lead them into democratic processes that will conform the guerillas into political parties was the Orthodox Archbishop 
Makarios but Makarios Archbishop was obliged to become the first President of Cyprus in order to preserve peace in that 
nation in order to provide chance for the coming generation. It was the exceptional situation that was sometimes, the 
Church or one Church person is obliged to play in a particular moment and place. 

Let me give you another example more polemic. In Nicaragua when the people upsurged and revolted against Samosa 
(the dictatorship), they brought into power the Centralist Government, three Roman Catholic Priests were appointed 
Ministers of that Government and they had been since then as Ministers in the government; one in the important position 
of Foreign Affairs, another in the postion of Minister of Education and the third, Minister of Culture. The Holy See was 
not too happy even the Pope went there to say “you belong in the Parish and not here!” 

Those priests responded in the particular moment of our people when we are opening in situations, new period in history. 
There are few that have had the training and international experience and the trust of the people, and also those that could 
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be in an ideological mixed moment, to assure that the Gospel values are part of the total process. 

I have all my sympathy with the priests. I will be critical that they are taking so long to go back to their original vocation. 

I mean, the emergency that justified their being there should be such and cannot become a permanent status unless of 
course their vocation has totally changed and then can give up their ministry and allow them to now as secular people 
and to be judged as secular people. 

So our first model is provided my MOSES where the CONCERN FOR SOCIETY takes us into a political personal 
vocation. 

The second model - JOSHUA 

Remember Joshua was a political leader. He began as a political leader. It is a different situation. Moses was made, 
Joshua was already as a young fellow, selected, trained and prepared and entrusted with the leadership of the people in 
order to enter into Cannan and conquer that land. In the end when more or less the conquest was assured, Joshua called 
the people and said, “Now you don’t need me any longer. Now you need to choose for whom you wish to serve. Myself 
and my family we will serve Yahweh but you, you decide for yourself if you want to serve Yahweh or the gods of the 
Canaanites.” This means that Joshua did not impose; he is not a benevolent dictator telling the people what is good and 
obliging them to assert the good that is given from above. He does not force the people to follow his way. he had the 
authority to do that, military power, political power and perhaps the clamour, or the hero of the people. But he wanted 
to call, to provoke, to invite, personal decision. No to paternalism even friendly paternalism. Better to allow for mistakes 
to be made by the people than to protect the people up to the level of paralysis. That is the problem of young countries 
when they face the second generation after independence. 

Independence has been the product of one generation that led the struggle against the occupied, the colonisation that was 
able to have the support of the people, the clamour of the people, and whatever they say the people were so happy that 
they will accept and little by little, those people remain there, long periods in power, and so people become used to the 
idea that they know, the others decide, and they do not have a chance to think by themselves, to experiment, make mistakes 
and learn out of them. 

So Joshua indicated God’s pedagogy, God’s Church clarifying the options, helping people to understand, being faithful 
to the right of the people to make thei own decisions. 

Liberation theology in Latin America is not produced from above. It is not the official theology of the churches or the 
governments but is the expression of people reflectiong with the Bible from the kind of problems they are confronted 
with and offering to the whole of society some peculiar options, some peculiar lines that could be followed. That means 
the democratic processes needs to be defended, affirmed, supported, because they belong to God’s handling with human 
beings. God did not impose Hi will but offered Self in the Cross of Jesus Christ. This has to do also with the role of the 
church in Corinth, women’s participation, youth participation, minority participation, in the total life of the nation. I 
wonder if I should not be so daring to risk a comment on Fiji -1 wonder if the present problems in Fiji between the two 
communities will be the same if when the Indians were just beginning to be minority, they will have been involved in 
the total processes of society. 

The democratic process and plurastic process could be mounted today to assure that all sectors of population are fully 
participants and they are not then supposing in themselves and one day claiming the power that could belong to the fewer 
number. 

So a second paradigma - JOSHUA. The right of the people to decide the Church of the service of democratic processes, 
the church of the promoted by people participation of all sectors into the life of society. 

A third paradigma. Let us take the early Church in the New Testament Church where if you read the epistles of Paul, 
and most of the books of the New Testament after the Gospels, you will see that they did not handle many political aspects. 
There is no clear challenge of the right of the Roman Empire, there is no calling people to revolution, that there is a 
concentration in the creation of the Church and the creation of a new reality, a people that will reflect on the Gospel of 
Jesus Christ, and that will be taking into their service those Gospel values that will permeate their lives and that will 
challenge sometimes without realising it, the prevailing values in daily life. 

The Church was in very tiny minority. We say the church in Corinth, or the church in Athens, they were perhaps thirty, 
forty, fifty Christians, so in a city of half a million inhabitants Paul said, that’s enough! In the letter to the Romans he 
said he must move to Spain because there is no more room in the eastern part of the Mediteranean Sea. By planting twenty 
churches Paul said that’s enough, God will do the rest - that is something very interesting for us to think about. But that 
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little church could not dream of confronting the Roman Empire and later they were paranoid, they were megalomanic, 
that believe that they could do that. However it is only in the Book of Revelation where you find a clear NO to Roman. 
Rule, a clear condemnation of the Babylonian but the Book of Revelation belong to the end of the first century for 
Christianity when Christianity was already a growing reality of being persecuted officially by the Empire, that the 
confrontation was already there but they were not the early Christians who confronted the State, while the State they 
discovered this new reality was a little uncertain to other lives, andperhaps dividing the loyalty of the people in the Empire. 
Now the attitude of Paul in Romans 15 has been used to defend the non participation of Christians in politics, and the 
obedience to the state but of course Paul was claiming the whole cosmos for Christ. Paul was indicating that the 
incarnation of God in Jesus Christ, and the Cross and Resurrection will have consequences for all human societies and 
for the whole inhabited world and for the whole creation of God. So it is not that he was not aversing the question of 
politics, he was creating the community that will receive the vocation to announce God’s wonder for the whole human 
lie. In his own situation he was just putting the line, no way to worship Ceaser that was a clear-cut. Remember in 1 
Corinthians 12, Paul says that nobody can call Jesus Lord if it is not from the power of the Holy Spirit. Why? Because 
the moment to call Christ Lord was in the confrontation with the police, when the police will demand to call CeasarLord 
and to worship the stature, an icon of Caesar, and Paul says, if there confronted with the threat of jail, prison or that, you 
are ableto confess Jesus as Lord, that is in the power of the Holy Spirit. So Paul was not stupid to believe that the little 
group of thirty here and forty there could be challenging the prevailing structure of those societies but Paul was realistic 
enough and believing enough, to understand that the dynamic of the Gospel will have to confront in due time all those 
structure of society. Now we have today, the Church in similar situation who have tiny minorities and what they need 
to discover their vocation for the total community. 

I visited a few weeks ago, Taiwan Christian churches altogether around three per cent of the population, majority being 
Buddhist, Confuscian, Taiwanese, Folk religion but specially the Presbyterian Church is very alive and is raising in the 
whole of society, the vital issues of the destiny of the nation. You know that official philosophy claims that Taiwan is 
the capital of the whole Continetal China. On Continental China they calim that Taiwan is simply one province that will 
in due time come into the main land. 

The church is risking to say “we need to discuss all options, let the people decide the kind of future they will like to have, 
and do not impose in the name of the pastor, in the name of the future, a solution for the people of Taiwan” and they are 
paying the price. I visited in January pastors of that church who are in jail because they dare to proclaim that independence 
of Taiwan should be the solution. That church a tiny minority is able to raise one issue to the conscientiousness of society 
that is vital for the life of that society. 

So the fact that they are minority does not prevent her from not trying to cope with power, not trying to become involved 
with party politics but of raising to the consideration of the nation, the vital options that they need to confront. 


So minority church in this paradigma of the New Testament Church should be ready to say NO to the power, when the 
power confronts the church question of confessing the Lord Jesus that we mention and should be able to tell society that 
in Jesus Christ there is the kingdom perspective that one day will have consequences for everybody, for every sector of 
society; and to discover the level of participation that will maximise the contribution of the church to the life of society. 

There are situations in the world today where churches once were majority and suddenly if they are not numerically 
minority that is difficult to control, they are now powerless. I refer to churches in Socialist countries. In a thousand years, 
the church in the Soviet Union was linked to the Tsar while the official church was the powerful church, while the 
Revolution, the Communist Party took over the centre of authority for society, the centre for culture, the centre for 
education became the communist party, and the church have been marginalized to be made powerless. The same in 
Rumania, in Bulgaria, Chekoslovakia Polland. Churches of world centre of the country, and suddenly new power come 
to say, listen, you can exist but don’t bother the whole of society with your pretensions; you should remain in your little 
comer of society. So in a sense the church has been obliged to go back because it has the loyalty of the people. Rumania 
where the Orthodox has been for centuries the symbol of unity in the nation, and the Turkish Occupation, the church was 
the source of all nation endeavour to reclaim independence, so now with the communist government the church is called 
to be on the margins but people who try to recover Rumanian or Russian identity are looking for roots in the lives of the 
church as the carry-over from yesterday, and are saying: Don’t worry about political regimes that could change - worry 
to be faithful to the vision and preserve faith of the coming generation, and things are happening! 

The Roman Catholic Cardinal from New York, O’Connor did visit Cuba and had a long conversation with Fidel Castro, 
and Fidel asked him to send Roman Catholic sisters, nuns to work in orphanges and in hospitals in Cuba. You say 
something is wrong here, how can a socialist atheist regime ask help from church people for economical service in that 
nation; because they recognize that the sisters, deaconesses highly motivated are much better than all the personnels that 
you could pay very well and afford very well, but do not have the internal compassion, the internal change in the 


57 



predicament of the people than those religiously vocationally motivated people. So the church has developed their 
canonical presence. 

The same happened in Hungary. One Bishop in the Reformed Church in Hungary said to me just three months ago: “We 
are confronted with a serious financial problem because after the revolution, the state took from the churches most of the 
schools most of the hospitals, most of the canonical institutions we have here, so we concentrated most of our services 
in building the church and proclaiming to the people to be good servants for society. But now after 40 years the state 
is saying, come back, take these institutes, for you could do far better, well than our bureaucrats are able to do, and they 
have given back the schools, and the institutions to the Church. The church is saying wonderful!, but now we need to 
pay for them, now we need to get the people to serve there, now you are complicating our life! ” But it is an illustration 
that even in situations of oppression and limitation, churches who are able to carry on the life in the perspective that they 
are concerned with the whole society, will live to see the day when society will be coming back to recognize the potential 
service that are there for the church. 

Now, let me come to another paradigma that wil perhaps able to speak more to your situation in islands where you have 
much more church members than inhabitants I understand that some people belong to two or three churches so church 
statistics will indicated more people than inhabitants of the region. So many of you are majority churches, so what we 
do with our Christian concern when we are majority churches. Remember that was the problem for the Christian church 
in the fourth century with Constantine the Roman Emperor who was first to call on the church to help the empire, first 
the provision of religious freedom and later on, another Emperor making the church the official religion of the Roman 
Empire 

In our reading of church history, we are used to blaming what the church did under Constantine, the Constantinian tragedy 
we call it. The church that was supposed to be the church of the people became the church of the power. The church 
that was supposed to be known non-power, non-violence became the church in power, chaplains in the army. The church 
who was calling people to individual decisions of faith, became the church in power in people, the obligation to believe. 

I think that we should criticise the consequence of that decision, but we need to criticise after we have great sympathy 
for the decision, because the Roman Empire with all its defects was the guarantee of the prevailing organ, was keeping 
the people at peace, was providing an overall umbrella inside which the Greek culture prevailed, and the Gospel of Jesus 
Christ was being proclaimed and spread around. That was the alternative to the Roman Empire. Christ’s people were 
invading, migrants were coming by thousands and thousands, and threatening the whole establishment and creating 
chaotic condition so that the Church was the only pervasive reality present everywhere that could leave a new chance 
to cement, unite the empire and to preserve peace so that the church went into that unholy reunion with the S tate to provide 
the service which in that particualr moment was necessary. If we want to criticise we should criticise the following 
generation that did not realize that what was useful and necessary in a given moment is not useful and necessary any 
longer, and on the contrary, by prolonging that situation of being coalition, co-relation between church and state, we are 
surrendering our missionary and were becoming instruments in the hands of the State, so while there is room in the history 
of the church were the situation of the church and state were close together, in Orthodox theology, they call this the 
symphony between Church and State. This should be always the analysis of the situation to realise that the symphony 
has not become a Soloist sung by the State, and we provide the accompanying rythm to what is being, and dictated by 
others. If that symphony is no longer beautiful music to serve the people but is becoming the imposing noise that obliges 
people to surrender. 

Let me illustrate this situation today with the situation in Great Britian. In Great Britian, the Anglican Bishops and 
members of the Chamber of Lords say they are fulfilling a political responsibility, and of course by being the state church, 
and the Queen being the Head of the Church, it is interesting to note that the Anglican Church in England do not ordain 
women but assert that the head of the church is a woman, this is something contradictory. Anyway when the Malvinas/ 
Falkland war took place between England and Argentina, the government wanted the Anglican Chuch and other churches 
together but unddr the leadership of Cantebury, to celebrate a Te Dium for the victory of the war, and the Archbishop 
of Cantebury said no, we will have a requiem; we will have a prayer of repentance intercession and reconciliation. 
Repentance for our capacity to overcome conflict with our war, intercession for all the victims from every side, and 
reconciliation because the problem is still open and we need to look to the future to overcome the problem. The 
government was mad, everywhere was used to explain the attitude, but here, we have an example where the close relation 
between church and state could be used through legislation process to influence the life of the nation, and not to allow 
a prevailing ideology of triumphalism to be sanctified, to be blessed with the Gospel of Jesus Christ. 

So I will say that for the majority church there is a dialectic, a tension between the responsibility to provide common 
values, to support, to influence society from inside that society - you could not be out of that society because the children 
of the church are those who live in society. So necessarily you belong to that society while at the same time people 
reflecting as Christians in society will belong to society, but as Christians governing together for theological reflection, 
we criticise, we take this from the status quo and we challenge this prevailing reality in the Name of the Kingdom to come. 
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And the commanding principle to criticise, or to participate in society should be as the Catholic Bishops in Medalina, 
Pueblea have so beautifully said, God’s highest for the Poor, God’s preferential option for the poor. What happens to 
the poor is the real yardstick to control, to judge the Christian character of a society. So what happens in America is 
controlled by the thousands, hundreds of thousands of people who are sleeping on the streets, that is the kind of critical 
question that we need to raise. 

In England there is going on a beautiful polemic between the theologian Madam Thatcher and the theologians of the 
churches as you perhaps have read in the press. Madam Thatcher went to the church meeting to defend her politics as 
Gospel politics and to indicate and to create wealth, and to have wealth it should build you in Christian territory, and then 
these questions of the poor should be taken care of by individuals out of charity for others. But the Church is saying, No 
Mother! it is much more difficult for a rich fellow to go into the Kingdom of Heaven than for the poor fellow. Blessed 
is the poor while for the rich to go there, it needs a special miracle of the Lord because with the Lord everything is possbile. 
So the way there in place of the paricular Gospel value that is the poor. So if the majority church is able to favour the 
predicament of the marginal people by participation with the state in the structures of society, let it be, but let us be sure 
that we know why we are doing that, and that we need to clear inside the church the prophetic voices that will call the 
poor to be organised, that will call trade unions to befall, that will challenge the happenings of society in terms of justice 
due to the little ones that belong to Jesus Christ 
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APPENDIX 0 


SCHEDULE 1 

PROPOSED STRUCTURE OF CONTRIBUTION 

Allowing members to contribute 5% of 1989 Budget 
(This is based on an increase on the present rates) 


National Council of Churches US$ 

Rate = $346 

$346 x 3 = 1,038 

Small Churches 
Rate = $1234 

1234 x 10 = 12,340 

Medium Churches 
Rate = $1829 

$1829x4 = 7,316 

Large Churces 
Rate = $2758 

$2758 x 7 = 19,306 


US$40.000 


SCHEDULE II 

PROPOSED STRUCTURE OF CONTRIBUTIONS OF PCC MEMBERS CHURCHES AND NATIONAL 
COUNCILS OF CHURCHES 


Large national council of churches 

1. Melanesian Councils of Churches 

2. Solomon Island Christian Association 

3. C.E.P.A.C 

4. Western Samoa National Council of Churches 


Small national council of churches 

1. American Samoa Council of Churches 

2. Tonga National Council of Churches 

Churches that are members of NCC and PCC 

1. United Church of Papua New Guinea and Solomon Islands 

2. Congregational Christian Church of American Samoa 

3. Congregational Church of Western Samoa 

4. Methodist Church in Samoa 

5. Free Wesleyan Church of Tonga 


Churches that are members of member NCC’s but have direct membership with PCC 
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1. Cook Islands Christian Church (S) 

2. Presbyterian Church of Vanuatu (L) 

3. Ekalesia Niue (S) 

4. Nauru Protestant Churches (S) 

5. Tuvalu Church (S) 

6. United Church in the Marshall Islands (S) 

7. United Church of Christ in the Carolines 

8. Anglican Diocese of Polynesia (M) 

9. Evangelical Church of French Polynesia (L) 

10. Evangelical Church of New Caledonia 

11. Kiribati Protestant Church (M) 

12. Methodist Church in Fiji (L) 

13. Anglican Church in Vanuatu (S) 

14. Church of Christ in Vanuatu (S) 

Alternative (A) 


Summary of Calculation US$ 

Large NCC’s 
Rate = $1700 

$1700x4 = 6,800 

Small NCC’s 
Rate = $1200 

$1200 x 2 = 2,400 

Church - Member of NCC/PCC 
Rate = $560 

$560 x 5= 2,800 

Church - Member of PCC only 
Rate = $2000 

$2000 x 14 = 28,000 


US$40.000 


Alternative (B) 

That a levy rate be worked on member church population. 
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APPENDIX P 


DRAFT REPORT 

- REV. PAKOA MARAKI AS ELECTED SECRETARY, CHURCH LEADERS CONFERENCE 

Opening: The General Secretary (Mr. Motu’ahala) opened the meeting with reading John’s Gospel 17:20 and 

prayer. 

Election of Moderator: Nomination was called for, and Bishop Amos, Bishop Leslie Boseto and Ratu Emosi 
Vuakatagane were nominated. Mr. Vuakatagane was elected as Moderator of this meeting. 

Secretary: John Powell and Rev. Pakoa Maraki were nominated. P. Maraki was elected as Secretary. 

Drafting Committee: It was moved, seconded and agreed the Drafting Committee be Chairman, Secretary, John 

Powell, Mrs D. Walker and Rev. Riti. 

Steering Committee: It was agreed that the following names be the Steering Committee for this meeting: - 

Moderator; Secretary, Archbishop A. Smith; Bishop Boseto; Mr. Motu’ahala. 

Invitation: Moved and agreed that Mrs Lorine Tevi and Rev. Filipe Fanchette be invited to the Pacific Church Leaders 
meeting. 

Time Table: It was moved and agreed that the time table be adopted. 

Observers: Moved and seconded that all participants and observers be members of this Conference. 

Communication: That Rev. A. Yabaki be the media for this Conference. 

Reflections and Questionnare: Leaders present presented brief report concerning the relationship between the 
government and the church in their own countries. Present: - Papua New Guinea; Solomons; Tuvalu; Kiribati; Fiji; 
Tonga; Micronesia; Western Samoa; American Samoa; Vanuatu; Ponapei; other National Councils 

Closed: Archbishop Adrian Smith closed the first sitting with prayer and benediction. 

Wednesday 1 June 1988 

Bible Study: Bishop Lesley Boseto led the Conference with Bible Study - Proverbs 28:22 

Churches/ecumenical bodies relationship: Rev Vasi presented a paper on churches sharing ecumenical bodies and 
other faiths. 

Resource Sharing: Rev. Vasi presented a paper on Resource Sharing Consultation recendy held at Papua New 

Guinea. (The report of this consultation has been published in book form). 

Youth Report: Mr John Powell presented the report on the involvement of youth to participate on the theme for the 
Conference. (Appendix G) It was moved, seconded and agreed that the report be received. 

Closed: Bishop Lesley Boseto closed the second sitting with prayer and benediction. 


Thursday 2nd June 1988 

Opening: Rev. Hugh Blessing led the Bible study on the theme: “Christian Concern for people - Politics.” After the 
presentation questions were raised and comments shared. 

Highlights on Wednesday’s discussion: It was moved, seconded and agreed that in addition to the corrrections and the 
addition of the PAG comments be accepted. 

PCC General Secretary: The General Secretary, Mr. Motu’ahala presented the reports on: - 
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(a) Re WCC vacant post of Consultation for the Pacific Desk. 

(b) PCC Five Year Plan 

(c) Christian Aid 

(d) PCC Membership contribution 

(e) A description of our organization - Germany. 

It was moved, seconded and agreed that the following names be the Sub-Committee to draw up the membership roll 
(criteria) and their contribution towards the PCC General Budget namely: John Powell; T. Manuella; John Doom; Bishop 
Finau; Captain Pala, Sister Frances and General Secretary Motu’ahala and report to the later sitting. 

Christian concern for people: Politics, Economic and Social Development: Bishop Finau presented his report at the Holy 
Cross Hall to an open meeting with the Honiara public. Questions were raised and comments shared before the end of 
the afternoon. 

Presentation (continued) 

Pastor Sailali Passa, President of the Eglise Evangelique, New Caledonia presented the report on the New Caledonia issue 
and the latest news of the Kanak struggle for independence. Pastor Ihorai Jacques, President of Evangelical Church in 
Tahiti presented the report on Church in Tahiti and the testing of bomb in Moururoa. 

Closed: President closed the meeting with prayer and benediction. 

Fourth Sitting: 3rd June 1988 

Opening: Archbishop Adrian Smith led the Conference in Bible Study on the theme: “Christian - Concern for people 
- Social Development.” Questions raised and comments shared after presentation. 

World Council of Churches General Secretary: Dr Emilio Castro was welcomed by the Moderator of the Conference. 
Dr. Castro shared with the Conference participants on the work and role of the World Council of Churches. 

Women Decade: Church in solidarity with women: Mrs Yvette Temauri presented the report on how the Church should 
be in solidarity with women. 

Highlights of past meetings: It was moved, seconded and agreed that the Church Leaders Conference publish a 
statement to the New Caledonian issue. That the Committee be Rev. Akuila, Bishop Finau and Pastor Passa Sailali. It 
was moved, seconded and agreed that the highlights be accepted as correct. 

Five year plan and membership: Bishop Finau presented the report of the sub-committee. That we accept the third 
proposal for the future budgeting. 

Five year plan: Moved, seconded and agreed that tomorrow morning 8.30am to 11.00 be given to studying of the 
programme and report be presented at 10.00am. 

Closed: Prayer and benediction. 

Fifth Sitting 4th June 1988 

Opening: Mrs Yvette Temauri led the morning devotion. 

Five year plan discussion: Conference moved to continue for discussion on the five year plan programmes. 

Highlights on yesterday’s meeting; Point 5 - Re New Caledonia: Statement presented and accepted. 

Point 7 - Re. PCC Contribution by member Churches were raised. That two cents per head be the accepted amount and 
the ceiling amount equivalent to $40,000.00 - 5% be approved by the PCC Executive. 

Re - Women Decade: That this PCC Church Leaders meeting agreed and supported the Women’s Desk 

Farewell: Solomon Islands leaders expressed their appreciation of what the meeting had done to their people, especially 
as members and observers of (SICA) Solomon Islands Churches Association and thanked the PCC for choosing Honiara 
as venue. 
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Vote of Thanks: Bishop Finau convey word of thanks on behalf of the participants to the SICA, the member Churches, 
families and to the World Council of Churches staff members present. 

Closed: Archbishop Amos closed the Pacific - Church Leaders Conference with prayer and benediction at 11.30am. 


STATEMENT FROM CHURCH LEADERS MEETING IN HONIARA, SOLOMON ISLANDS 31 MAY - 3 
JUNE 1988 RE NEW CALEDONIA SITUATION. 

“We as Church Leaders of the Pacific Conference of Churches Member-Churches and Councils, meeting in Honiara, 
Solomon Islands, 31 May - 3 June 1988, are deeply concerned at the worsening situation in New Caledonia. 

We therefore appeal to sister churches in New Caledonia, the Republic of France, and all South Pacific governments, 
on the basis of our conviction in the God-given dignity of all humankind and our Oneness in Jesus Christ the Lord of the 
Church, and Saviour of all nations. 

We ask that all interested groups within New Caledonia enter into a spirit of dialogue and commitment to negotiation 
in order to arrive at a clear common vision for the national Independence of New Caledonia. 

We ask that the legitimate aspirations of the Kanak people be kept firmly at the forefront of these negotiations, and that 
dialogue be without interference from outside political forces. 

We call upon all Churches in the Pacific to set aside opportunities for their people to pray for the peoples of New 
Caledonia.” 

END OF STATEMENT 
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